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EDITORIALS 
A Plea For Puritanism 


To be spoken of as “puritanical” today is to be 
referred to as fanatical, narrow and prudish. But, 
unless there is a return to those moral standards 
which were characteristic of the Puritans, we in 
America can look for a further moral and spir- 
itval decline which can onlv end in national ruin. 

Unouestionably, one of the gravest problems in 
Ame~ica is moral laxitv. The Seventh Command- 
ment is ovenlv violated. It is se*retlv violated. It 
is violated bv legal consent. Sex laxness is a can- 
eor eating at the verv heart of our national life. 
The question asked — ‘What can we Cbhristians 
do?” is certainly one of vital im~»ortance and 
demands an answer and a solution. No one indi- 
vidual can adeguately nresent all the nroblems 
and implications involved. but each Christian can 
and should offer constructive suggestions and this 
editorial is to that purpose. 

First, recognizing sin in the heart to be at the 
very root of this, as of other evils, one should 
look for some of the channels Satan is using to- 
day to produce and ever increase the tide of sex 
laxness and immoratity. 

Some of these channels 
modern novels, magazine 
and modern dancing. 


The influence of Hollywood has well been 
spoken of as that of a sewer emptying into the 
clear lake of Christian principles. And yet, to 
raise a voice in protest against Christians attend- 
ing these pictures indiscriminately is to invite 
criticism as being a fanatic. Lust, and _ license, 
pictured as love and presented in a lovelv setting 
is none the less wrone in God’s sieht and is bound 
to blunt and warp the sniritual outlook of those 
who attend. Christian parents owe it to them- 
selves, to their God and to their children to most 


are: Movine pictures, 
stories and _ pictures, 
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nee 
carefully consider whether the planned attend. 
ance at the moving picture theater will prove a 
blessing or a curse. 

This same need 


for discrimination is _ needed 
today in reading 


modern novels and magazine 
stories. Again and again sex is paraded before 
the reader until Christ’s’ interpretation of the 
Seventh Commandment is forgotten and we call 
evil good. 

As to modern dancing; that it should be ac 
cepted as a matter of course in some Christian 
circles is a tragic commentary in_ itself. The 
harmful effects vary, of course, in degree, de 
pending upon the circumstances and_ the _ ind: 
viduals involved, but no single influence today is 
more deadening to spiritual life. 

If Christians and the Church are to contribute 
to a soul-saving revival, certain clear-cut issues 
will have to be met. A worldly Church can never 
hone to win the world to the Lord Jesus Christ. 
It is up to us as Christians to set the example. It 
is the dutv of all church leaders to set such an 
example. It is the obligation of institutions which 
bear the name Christian to share in this crusade 
to turn our young people, and their elders, back 
to certain fundamental concepts of life and be 
havior so clearly stated in the Word of God and 
so ably exemplified by men God has richly used 
in past generations. 

We speak of wanting revival. We take steps t 
promote evangelism. We fail because we com 
promise with the world and things of the world. 
How can we pray for a revival or work for a re 
vival when we accept and live by the standards 
of a world which is at enmity with God? Separa 
tion must come if there is to be spiritual powéel. 
This is a question which we must settle with God, 
remembering that our liberty must never be pe 
mitted to be a stumbling stone to a weak brother. 

Paul says: “Mortify therefore your members 
which are upon the earth; fornication, unclean: 
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ness, inordinate affection, evil concupiscence, and 
covetousness, which is idolatry: for which things 
ake the wrath of God cometh on the children of 
jisobedience.” Modern life parades these evils 
before us and our children every day. We cannot 
scape a decision. What shall it be? L.N.B. 








Comments On The Federal 
Council Of Churches 


The articles printed below are taken from The 
Sunday School Times for November 13, 1943. 
They appeared under the heading, “A Survey Of 
Religious Life And Thought,” by Ernest Gordon. 


—H.B.D. 


The Federal Council is declared by Daniel A. 
Poling, editor of The Christian Herald, to be ‘“‘pro- 
foundly evangelical.’”” He declares that it stands 
for the deity of Christ, the virgin birth, miracles, 
the inspiration of Scripture, and conversion. 

Yes, it sails under the old flag of evangelical 
Christianity, but in it are all the modernists and 
skeptics of the churches, and they are in control. 
Its official mouthpiece, Dr. Fosdick, denies all the 
doctrines specified. His ‘‘Modern Use Of The 
Bible’ flouts the evangelical doctrine of inspira- 
tion. He deprecates the worship of our divine 
Lord as a “‘peril.”” He is a disbeliever in miracles, 


end. and so teaches in Union Seminary. The virgin 
ve 2 birth is for him a myth compared to Asiatic le- 
gends of miraculous origins. And as to conver- 
eded sion he asks, as condition to membership in his 
zine M church, little more than good-will and outwardly 
fore HM correct living, going even so far as to have the 
the image of an atheist-scientist placed among the 
call @ stone saints adorning the main portal of the 
Riverside Church. 
ac The Interchurch Federation of Honolulu is pre- 
tian | sumably related to the general Federal Council 
The # movement, and is concerned, as the Federal 
de Council, with “postwar problems.” It has_insti- 
ndi- # tuted discussions on the subject, and latterly has 
‘is @ called together representatives of the Protestant, 
Catholic, Jewish and Buddhist faiths, “for dis- 
ute Mm CUssion of the spiritual basis of the postwar 
ues world.” To these “explorations” it has also sum- 
ver ‘_ Mormons and Christian Scientists. 
ist, That makes me think. At the 1942 convention 
It of the Federal Council of Churches in Cleveland 
an @ the Home Mission Council was its guest. The Rev. 


John D. Nutting, a courageous, single-handed 
home-missioner, whose Utah Gospel Mission has 
its offices in Cleveland, asked for ten minutes to 
Present information regarding Christian work in 
the Mormon domain. This was a very little time 
Ina week of conferences and “explorations,” but 
his request was ignored. The Federal Council cares 
little for forlorn hopes or struggling causes. It 
would be more likely to fraternize with Catholics, 
Jews and Mormons than to encourage the preach- 
Ing of Christ among them. 

The Federal Council of Churches has a fatal 
facility for taking hold of the wrong end of any 
question. An illustration of this is given by the 
clever and well-informed ex-priest editors of The 
Converted Catholic. They were describing the com- 
plicated intrigues of the German politician, Erz- 
berger, during the last war, to secure a peace for 
hard-pressed Germany. In this, Erzberger was as- 
sisted, as he tells us, by “a number of Jesuit 








priests who rendered us extremely invaluable ser- 
vices in enlightening foreign countries.”’ He or- 
ganized among other propaganda outlets, what 
were known as Weekly Evangelical Letters, edited 
by Dr. Deissmann, theological professor at Berlin. 
“Professor Deissmann,” says Erzberger, ‘“‘was very 
skillful in drawing up his mailing lists ... We 
adapted the contents of these letters deliberately 
to American interests Professor Deissmann 
had reason to be satisfied with the response. The 
Secretary-General of the Federal Council of 
Churches of Christ in America, representing thirty 
evangelical church organizations with 125,000 
communities, maintained close relations with him.” 

In other words, the Federal Council of Churches 
was being used as a cat’s paw by the German 
Government, through Erzberger and the Jesuits; 
among these Catholic intriguers being Pacelli, the 
present Pope, then Nuncio in Germany. These 
Federal Council babes-in-the-wood of __inter- 
national politics are now spending their energies 
and time in after-war plans. One can imagine 
from the above incident what their competence in 
these matters is likely to be. 

One should contrast these officials of the Fed- 
eral Council with the above mentioned keen- 
witted editors of The Converted Catholic who, 
month by month, in their organ, trace the course 
of clerical intrigue in both Europe and America. 
Their work far exceeds all. that is done by the 
magnificently directed Federal Council and_ its 
stepson, the National Conference of Christians 
and Jews, and is a useful corrective to their 
fumbling operations. 


>_> 


Attention Subscribers! 


Again we want to praise God for the steady 
list of new subscribers we are getting each week. 
So many friends are bringing the Journal to the 
attention of others. We appreciate the fine re- 
sponse on the part of those sending in their 
renewal subscriptions promptly. This saves us 
extra postage and extra work. Our office force 
is small and overworked with the many details 
connected with the mailing list and other matters 
incident to the getting out of The Journal. 
To those who have not sent in their renewals we 
want to say that you can help greatly by doing 
so now. If you do not want to keep on getting the 
Journal please drop us a card to that effect as it 
is not our desire to send it to those who do not 
want it and will not read it. Please note the 
address on your label, and if it reads 4-43 or 5-43 
or 6-43 or 7-43 or 8-43 or 9-43, then let us have 
your renewal at once. The subscription price is 
one dollar ($1.00) per year, and the price holds 
good for our Missionaries also wherever mail can 
be sent today. The address is The Southern Pres- 
byterian Journal, Weaverville, N. C. 


> — a 


The Southern Presbyterian Journal will make 
an excellent Christmas gift for some of your 
Christian friends and relatives. We will send an 
attractive Christmas Card bearing your name and 
announcing your gift to those for whom you sub- 
scribe. The price is one dollar per year for single 
subscriptions, but for five dollars ($5.00) we will 
send six subscriptions. You may send your own 
renewal along with five others, new or renewals. 
Please get these in to us as early as possible, in 
order that we may give them proper attention. 
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The Virgin Birth Of The God-Man _ 


By Rev. John R. Richardson, D.D.* 


“Then said Mary unto the angel, How 
shall this be, seeing I know not a man? 

“And the angel answered and said unto 
her, The Holy Ghost shall come upon thee, 
and the power of the Highest shall over- 
shadow thee: therefore also that holy thing 
which shall be born of thee shall be called 
the Son of God.” —Luke 1:34,35. 


The New Testament proceeds upon the assump- 
tion that its central figure, Christ, “was God,” but 
“in the fulness of time,” “was made man.” Christ 
was the only person who ever chose to be born 
into this world. No other person born into this 
mundane sphere was ever consulted about it or 
had anything to say regarding it. Christ is the 
solitary exception. He was born into the world 
upon His own volition, selecting the time, place, 
purpose and manner. The time we know because 
His birth is an historical event and we date all 
our letters from His birth. The place we know— 
the village of Bethlehem. The purpose we know, 
for He tells us: “For this cause was I born, and 
to this end came I into the world, that I should 
bear witness to the truth. Everyone that is of 
the truth heareth my voice.” But do we know the 
manner of His birth? Yes, the record is plain: 
“Then said Mary unto the angel, How shall this 
be, seeing I know not a man? And the angel an- 
swered and said unto her, The Holy Ghost shall 
come upon thee, and the power of the Highest 
shall overshadow thee, therefore also that holy 
thing which shall be born of thee shall be called 
the Son of God.” 


There are some today who say “let us abandon 
the idea of the miraculous birth of Christ. It is a 
stumbling-block in the way of the acceptance of 
the Christian religion. People will embrace the 
Christian message if this article is eliminated.” 
My reply is that this is positively not true. The 
Unitarian Church has discarded this article of the 
Virgin Birth and men do not flock to it. It is a 
dwindling and dying organization. Churches with 
modernistic preachers who deny the Virgin Birth 
do not find people uniting with them because they 
reject this tenet of the Christian faith. There are 
several reasons why those who deny the Virgin 
Birth of Christ do not join a church just because 
it is willing ‘to delete this affirmation from the 
creed. The first is a moral reason. There are some 
on the outside who give this as their reason, but 
it is only a mechanical retreat, and experienced 
soul-winners know it. A young man said to Moody 
one night after a meeting: “Mr. Moody, I cannot 
become a Christian because I do not believe in 
the Virgin Birth.” Moody, a great diagnostician 
of souls, said: “Young man, it is not the Virgin 
Birth that is troubling you. It is your sin. What 
is it?” The young man left in an angry mood. 
That same night he knocked on Moody’s door, and 
when he was admitted, he said to the evangelist: 
“You are right. My difficulty is not really with 
the Virgin Birth, but with myself.” After con- 
fession and prayer and acceptance of Christ, 
Moody inquired if he wanted to discuss the Virgin 
Birth. His reply was that he was now satisfied 
and his objection had evaporated. The second is 
an intellectual reason. The removal of one mir- 
acle from the Christian religion with so many 
more left does not make Christianity more cred- 


ible or more rational. The Resurrection of Chrig 

is as big a miracle as the Virgin Birth. If per. 

son can make an opening in his mind large enough 

to believe in the Resurrection or Ascension of 

Peg he should have no difficulty with the Virgin 
irth. 

In considering this article of our faith we mus 
never forget that the birth in question is Jey 
Christ. Apart from Him such a claim would be 
ridiculous. But when we observe how unique and 
exceptional and unparalleled a character Christ 
was it is not surprising that He should have 
unique birth or a unique exit from this world, If 
Christ means no more to us than He means to the 
Unitarian or the modernist then it is easy to deny 
His Virgin Birth. But if He is to us the pre 
existent Son of God, the incarnate God-Man then 
His Virgin Birth is most credible. 

I, Consider first that the Virgin Birth of the 
God-Man is one of the cardinal tenets of the 
Christian faith. 

For centuries the Christian Church has regari. 
ed the Virgin Birth of the Saviour as one of the 
essentials of Christianity. It was considered an 
integral part of her confession and a permanent 
part of the substance of the faith once for all de 
livered to the saints. 

Essential In The New Testament 

The New Testament considered this article 
sential. It does not deal with non-essentials. It is 
a brief collection of twenty-seven booklets s 
compact and concise that all that is not vitally 
relevant to the unparalleled life of Christ is care. 
fully excluded. The primary interest of thes 
writers was the inclusion of essential facts. Two 
of the narrators of our Lord’s life give us this in- 
formation, and their reserve and delicacy in re 
lating it show how reverently they esteemed this 
fact. My text is St. Luke’s account of it. Here is 
St. Matthew’s record: “Now the birth of Jesus 
Christ was on this wise: When as his mother Mary 
was espoused to Joseph, before they came te 
gether, she was found with child of the Holy 
Ghost. Then Joseph her husband, being a just 
man, and not willing to make her a publick ex 
ample, was minded to put her away privily. But 
while he thought on these things, behold, the angel 
of the Lord appeared unto him in a dream, saJ- 
ing, Joseph, thou son of David, fear not to take 
unto thee Mary thy wife: for that which is con 
ceived in her is of the Holy Ghost. And she shall 
bring forth a son, and thou shalt call his name 
Jesus: for he shall save his people from their 
sins.” (Matt. 1:18-21). : 

As we study these two supplementary accounts 
of Christ’s birth one thing stands out clearly an 
that is that both were designed to give accurately 
the essential facts of the Saviour’s birth, and the 
pre-eminent fact is that He was born of a Virgi 
mother. They are definite on this point. “Th 
birth of Jesus Christ was on this wise.” He wa 
not born in the ordinary manner but in a super 
natural manner. This explanation alone can save 
the reputation of Mary, “she was found wit 
child of the Holy Spirit.” The record marks the 
Holy Spirit as the source or cause of her pregnall 
condition. The narrators know that apart from 
this explanation Mary was guilty of a crime 
which by the law of Moses was punished by death 
with stoning. (Lev. 20:10). 
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Christians have nothing to gain by repudiating 
these two accounts. Those who reject these re- 
cords, and still hold to the sinlessness of Christ 
must adopt a similar procedure to the Virgin 
Birth. Schleiermecher, for example, rejects these 
xcounts in the New Testament, and argues that 
His birth took place in a normal way, but he has 
to add that the creative power of God had to inter- 
yene to prevent the transmission of inborn sin. It 
is certainly a mystery how a person could have 
the audacity to reject the testimony of reputable 
writers living so close to Mary herself, and yet tell 
ys we must believe in a miracle that we do not 
have the slightest suggestion of in the New Tes- 
tment. The credulity of unbelief is a marvel! As 
[see it, there are but three choices we can make 
on this question. First, we can say that Jesus was 
born as the illegitimate child of Mary by some 
other man than Joseph. Second, we can say that 
He was born in the usual manner as the son of 
Joseph and Mary. Third, we can say that He was 
brn of a Virgin as recorded by Saint Matthew 
and Saint Luke. For my part, I shall choose the 
last, and follow the sober statements of the New 
Testament. Their testimony is decisive! 


Essential In The Christian Creeds 


The Christian creeds framed by the ablest and 
most consecrated leaders of the Church consider- 
ed this article essential. They, too, omitted all 
non-essentials in the creeds. In fact they omitted 
some things that are essential, but no one of the 
great Christian creeds left out the Virgin Birth. 


The Apostles’ Creed states: “Who was con- 
ceived by the Holy Ghost and born of the Virgin 
Mary.” The first authenticated form of the 
Apostles’ Creed that has come down to us is dated 
by Kattenbusch, the greatest authority on this 
Creed, around the year 100 A.D. The technical 
name for it is, “The Old Roman Symbol.” In this 
abbreviated summary of the Christian faith, with 
so many articles omitted, we find the Virgin Birth 
included in this form, ‘‘Who was born of the Holy 
Spirit and Mary the Virgin.” Beginning with “I 
believe in God the Father Almighty, Maker of 
heaven and earth,” it was not difficult for the 
framers of this creed to believe “conceived by the 
Holy Ghost, born of the Virgin Mary.” 


_ The next great creed of the Christian Church 
is known as The Nicene Creed. This Creed gets 
its name from the fact that it was framed in 
Nicea, a city of Bethynia in Asia Minor. It was 
formulated in the year 325 A.D. by a gathering 
of Christian leaders called together by the Em- 
peror Constantine the Great. In this council sat 
men who bore ugly marks of the fires through 
which they had passed in suffering for their loy- 
alty to Christ during Roman persecution. They 
had suffered for their faith and knew what it 
meant. Now in this first General Assembly of the 
Church of Christ they are going to express the 
essentials of the Christian faith, to determine 
what shall be included and what shall be excluded. 
Did they exclude the Virgin Birth? This is what 

ey said, “and in one Lord Jesus Christ, the only 
begotten Son of God, begotten of the Father be- 
fore all worlds, God of God, Light of Light, Very 
God of Very God begotten not made, being of 
one substance with the Father; by whom all things 
were made, who for us men and our salvation, 
came down from heaven, and was incarnate by 
the Holy Ghost of the Virgin Mary, and was made 





man.” Small wonder that they included this in 
the creed that was framed after a long debate on 
the person of Christ. The deliverance of this 
Council of Nicea has always been recognized by 
both the Eastern Church as well as the Roman 
Catholic Church as a true statement of the Chris- 
tian faith. Subsequent generations called it “this 
wise and saving creed.” 


The third great creed of the Christian Church 
is known as the Athanasian Creed. This creed was 
designed to deal with the articles of the Christian 
faith in. an exact and precise manner. This creed 
faithfully represents the teachings of the Bible, 
and does not go beyond them. It also represents 
the matured thought of able and orthodox leaders. 
This creed is marked by vigor of logic and pro- 
found spiritual insight. Does it have anything to 
say about the Virgin Birth? It is implied in this 
affirmation: “For the right Faith is, that we be- 
lieve and confess, that our Lord Jesus Christ, is 
God and Man; God, of the substance of the 
Father, begotten before the Worlds; and Man, of 
the substance of His mother, born in the world.” 


Essential In Theological Thought 


Our most trustworthy. Christian theologians 
have believed this article to be of cardinal im- 
portance to the Christian religion. This was taken 
for granted by practically all Christian theologians 
because of its doctrinal implications until the 
Nineteenth Century. German writers began to 
engage in controversy regarding this belief in 
the Nineteenth Century, and in time the contro- 
versy worked its way into Britain, and finally into 
America. Of course opponents of Christianity, 
such as Celsus who lived in the Second Century, 
have always ridiculed the Virgin Birth, but such 
has not been true within the Church until com- 
paratively recent times. 


Christian theologians have seen an exquisite 
fitness in the Virgin Birth as an integral part of 
the Christian faith. One has expressed it this way: 
“Supernatural birth is a most credible and be- 
fitting preface to a life consummated by rising 
from the dead; nothing could be more intrinsic- 
ally congruous. As in the resurrection the career 
of Jesus received its appropriate finale, so in the 
Virgin Birth that career had its appropriate pre- 
lude.” 


The Christian theologian realizes that if he for 
any reason discards his faith in the Virgin Birth, 
other mighty doctrines must go with it. The credi- 
bility of the Scriptures must fall with the Virgin 
Birth. The Bible is the source of all facts of the 
Christian faith. The theme of the Old Testament 
is the prophetic Messiah, and the theme of the 
New Testament is the historic Christ. If we dis- 
credit the Bible regarding Christ’s birth, how can 
we trust them when they tell us about other inci- 
dents in His life? Another important doctrine that 
falls with the Virgin Birth is the sinlessness of 
Christ. All men born into this world are sinners. 
Why is not Jesus? If He descended by ordinary 
generation He was. If He came by supernatural 
creation in the womb of the Virgin Mary, then 
the case is different. Dr. A. B. Bruce once remind- 
ed us that “‘With the denial of the Virgin Birth is 
apt to go the doctrine of the Virgin life.” There 
are other essential doctrines that must go if the 
Virgin Birth is rejected, but these two examples 
are sufficient to show how important this doctrine 
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is to Christian theology, and consistent theologians 
know it. 


II. Consider in the second place, that not a 
single objection ever advanced against this article 
of our Christian faith is unanswerable. 


Objections are easy to make. One of my teach- 
ers frequently said he could give three objections 
against anything for 25 cents. It is not strange 
that there are some who offer objections to the 
Virgin Birth. It would be surprising if those who 
objected to other articles of our faith should not 
offer objections to this one. Let us notice now the 
leading objections offered and endeavor to point 
out their invalidity. ° 


The first objection to this article of our faith is 
that Jesus is referred to as the son of Joseph in 
the second chapter of Luke. Mary spoke to Jesus 
and called Joseph “thy father.” (Luke 2:48). “Be- 
hold thy father and I have sought thee sorrowing.” 
You will recall the background of this statement. 
When Jesus was twelve years old, Mary and Jo- 
seph went from Nazareth to Jerusalem for the 
annual feast of the Passover. After the conclusion 
of this annual celebration, they returned home, 
but Jesus remained behind in Jerusalem. They 
came back to locate Him and found Him in the 
Temple. Mary then uttered these words. There are 
several things to be said here and the first is that 
Joseph was the legal father of Jesus. He was, as 
we would say today, a foster father. It was nat- 
ural, therefore, for Mary to address him in. this 
way. Jesus had been in this home for twelve years, 
where Joseph was the head, but even here Jesus 
did not call Joseph “father” or acknowledge him 
to be his father. He answered, “I must be about 
my Father’s business.’ 


A second objection to this doctrine is that very 
little space is given to it in the New Testament. 
It is sufficient to say that the space is adequate 
to inform anyone as to the certainty of the fact. 
The writers did not feel it imperative to write a 
separate volume on the subject. It must also be 
remembered that critics concede the genuineness 
of these accounts. They were found in all the 
oldest and latest manuscripts and versions. They 
were written in the Apostolic Age. It must fur- 
thermore be borne in mind that the accounts are 
independent and yet they corroborate each other. 


A third objection is very similar to the second. 
It is objected that if the Virgin Birth were true, 
it would have been reiterated by Mark, John, and 
Paul. We must use our common sense in answer- 
ing an objection of this kind. The moment we 
raise this question, ““Was there any occasion for 
Mark, John and Paul to write about Christ’s 
birth?” we detect the fallacy of the objection. 
These writers do not record anything about Jesus’s 
birth and childhood. To be consistent we would 
have to say since they did not mention His birth, 
He was not born at all, and since they omitted 
His childhood, He did not pass through a period 
of childhood. Mark began with our Lord’s public 
ministry. He was not writing a full narrative of 
His life but a gospel account of His ministry. The 
Virgin Birth, therefore, did not fall within the 
scope of his purpose. As for John and Paul, both 
implied it very clearly in many passages, and it 
may also be added that the Virgin Birth did not 
fall within the scope of their purpose. St. Paul 
relates practically nothing about the earthly life 
of Christ. If it is necessary to throw out of the 
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gospels all that is not recorded by all of the 
writers in the New Testament, the New Testament 
would be emasculated and worthless. 


The fourth objection is that the Virgin Birt, 
militates against Christ’s real comradeship anq 
His power as our example. This objection likewise 
cannot be sustained. Christ did not come to this 
world merely for the purpose of comradeship or 
to give us a good example. He did both, but the 
primary object of His coming was to save us from 
—_ ‘" is first of all a Deliverer before He jis q 
model. 


A fifth objection is that the Virgin Birth is 4 
biological impossibility. This is Dr. Fosdick’s cop. 
tention. Such should be reminded that “Ye do 
err, not knowing the power of God.” No one can 
afford to presume what God would or would not 
do under certain conditions. God is a free Per. 
sonality. Such objectors show they are deficient 
in the grace of Christian humility. As a matter of 
fact instead of being a biological impossibility it 
is a biological necessity. Anselm recognized this 
centuries ago in his “Cur Deus Homo.” He saw 
that this had to be if Jesus was to be the God- 
Man. The person that calls the Virgin Birth of 
Christ a biological impossibility believes in a 
closed universe and on this ground every super. 
natural incident in the Bible would have to be 
discarded. We must repudiate the thought that the 
operations of God are subject to our psychological 
limitations. When we are unable to explain our 
own physical or spiritual birth we should not be 
so brazen as to reject the supernatural entrance 
of Christ into this world because we cannot ex- 
plain it. If God could create Adam in Eden why 
should it be considered incredible that He could 
create “the Second Adam” in Palestine? We must 
forget about our little incomplete knowledge of 
biology when we stand before this mighty act of 
God “where the eternal crosses history and God 
is made man.” We must not permit ourselves to 
be mesmerized by such a seductive phrase as “bio- 
logical impossibility.”” No good theist would ever 
make this objection. 


The last objection is the claim that other re 
ligions have similar accounts of their leaders be 
ing virgin born. To reveal the weakness of this 
objection all we have to do is to place the heathen 
account beside the New Testament accounts and 
note the differences. Magnifying men into gods 
was considered blasphemy by Jewish minds. The 
Jew of Christ’s time had a perfect abhorrence of 
all such heathen notions. Only the compulsion of 
the fact forced their minds to accept the Virgin 
Birth. 


In one of Charles E. Jefferson’s books he made 
this confessional statement, “My confidence in the 
historicity of the miraculous birth of our Lord 
has never been shaken by anything that I have 
ever heard or by anything I have ever read. 
have read thousands of pages on this subject but 
have never yet found an argument to weaken my 
belief.” Dr. Jefferson expresses my experience ¢X 
actly. For over twenty years I have read pract 
cally everything that can be said against the 
Virgin Birth, but my confidence in it is stronget 
than ever. Each Sunday morning I am able to 89 
with increasing conviction that I believe the 
Man was “conceived by the Holy Ghost and bom 
of the Virgin Mary.” I am happy that at this 
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Christmas season I belong to a Church that insists 
that this belief belongs to the very essence of the 
Christian revelation, and because of it we can ap- 
prehend God in Christ. This is God’s doing, and it 
is marvellous in our eyes. Today let us say with 
the believing souls of the past, “Let us go even to 
Bethlehem, and see this thing which has come to 
pass, Which the Lord hath made known unto us.” 
After we have seen, then may we return from 
qis manger cradle with the determination to make 
mown the same faith, proclaimed by the primi- 
tive Church, “conceived by the Holy Ghost, and 
porn of the Virgin Mary.” 






















There comes a galley laden, 
A heavenly freight on board; 
It bears God’s Son, the Saviour, 
The great undying Word. 


And proudly floats that galley 
From troubled coast to coast: 
Its sail is love and mercy, 
Its mast, the Holy Ghost. 


Now earth hath caught the anchor, 
The ship hath touched the strand; 

God’s Word in fleshly garment— 
The Son—steps out on land. 








Text: “The entrance of thy words giveth 
light.”” Ps. 119:130. 

God said, “Let there be light, and there was 
light’—so History begins. Jesus Christ came, the 
“Light of the world”—so the Gospel Begins. The 
Gospel shines into a dark soul, and Eternal Life 
begins. 

Physically, this world gets some of its light 
from the stars, but that light is distant and dim. 
It gets some of its light from the moon, but it is 
reflected and cold and changeable. Moonlight is 
not very reliable. It gets most of its light from the 
sun. When the sun rises, it is day; when it sets, 
it is night, and except for artificial light, we are 
for all practical purposes, in darkness. 

Mentally and spiritually, the world gets some 
light from Reason—from the minds of men as they 
struggle with the mysteries of the universe. But 
all these speculations have been like starlight, 
vague and dim and distant. Reason has brought 
little real light to the souls of men. 

The world has gotten some light from Nature. 
Here is a book which all can read, for “The 
heavens declare the glory of God, and the firma- 
ment sheweth his handiwork.” This light is clear 
enough to render men _ inexcusable for their 
failure to worship and glorify God, but it is re- 
flected light, somewhat like moonlight, and does 
not reveal Him fully. 

The world gets most of its spiritual light from 
the Word of God—the Written Word and the 
Living Word, both a revelation of God and bound 
together, so to speak, in one volume; for the 
Written Word reveals the Living Word, and the 
Living Word explains and completes and fulfills 
the Written Word. In the Bible and in Christ, 
the Center of the Bible, both the Word of God, 
is our real light. So, “The entrance of thy words 
giveth light,” “The life was the light of men,” “I 
am the light of the world.” 

I. The light that shines from His Word into the 
world of mankind. 

The Bible throws a flood of light on the past. 
Men have reasoned about the past and have ad- 
vanced many foolish and fantastic theories con- 
cerning the origin of the universe and mankind, 
but these theories have been like the twinkling 
stars, millions of miles away and millions of miles 
from the truth. 

Men have searched Nature to discover past 
history. They have dug in the earth for fossils; 
they have uncovered ruined cities; they have de- 
ciphered all manner of inscriptions. This searching 
as not been in vain. Much of value has been 
















































The Bible As Light 


By Rev. J. Kenton Parker 


found, especially in the field of archaeology, but 
this knowledge is much like moonlight, uncertain 
and changeable. 


When we come to God’s Word, it 
different. 


As to the origin of the material universe, it 
gives a simple and natural explanation. “In the 
beginning God created the heavens and the earth.” 
When we come to man the record is equally 
satisfying. He made man in His own image. This 
explains the vast difference between man and 
the other animals. It tells how sin came into the 
world and into the hearts and minds of men. It 
reveais clearly its terrible nature, its rapid growth, 
its dire consequences. It shows us how it spread 
into all nations. We could never understand the 
terrible condition of the human race without this 
revelation. Either God made us bad, and His 
work was not “good” as He says, or something 
happened to us after we were created. The Bible 
tells what happened. 


It gives a full history of the Jewish race, and 
without this history we would be largely in the 
dark concerning this peculiar people who have had 
such an influence upon the world. It also gives 
the record of God’s dealings with some other na- 
tions. In these dealings we see the great prin- 
ciples of the. Divine government of the world, and 
what we may expect today as He deals with our 
own and other nations. 


We have then in the Bible a simple and truthful 
explanation of past history, as different from the 
fancies of men as the brilliant light of the sun 
from moonlight or starlight. If we would know 
the past, let us study the Word. 

The Bible throws a flood of light on the Present. 
It is ““A lamp unto my feet and a light unto my 
— and there are many paths where I need 
ight. 

It makes the way of salvation plain and simple. 
It shows me a Redeemer, a Savior, who is the 
way, the truth, and the life. It tells me that by 
faith I can have that Savior as my own; that if I 
turn away from sin and trust Him and surrender 
my life to Him I can live a blessed life both in 
time and eternity. 

It lights up the path of duty—my duty to God, 
to men, to myself. 

It shines on the path of difficulty, explaining 
in part the reason for my trials and troubles, show- 
ing me how other men like Job and Paul bore these 
afflictions. It reveals “‘the glory that shall follow.” 

How it helps in times of Discouragement! When 
the way grows weary these words make us lift 


is far 
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up our heads, “Be not weary in well-doing, for in 
due season we shall reap if we faint not.” 


It lights up the path of danger and defilement, 
keeping us from both the devil and the ditch. 


Thank God for such a lamp and such a light! 


The Bible throws a flood of light on the future. 
Here again we enter the realm where men specu- 
late and dream. But the Bible light does not 
flicker. 


It lights up the future for the individual Chris- 
tian. It shines upon his bed of sickness, pain, and 
death as an angel of light. It falls upon the grave 
where he is laid to rest. Its beams reach through 
the door of Heaven and reveal the safety and 
blessedness of those who “die in the Lord,” as 
they pass into glory there to await the Resurrec- 


tion morn. The death bed of a child of God is far’ 


different from the death bed of those who have 
never seen the Light from His Word. 


It lights up the future for the Church. Things 
look pretty dark and gloomy for the Church some- 
times. Persecuted by her enemies, betrayed by 
those who profess to love her, weakened by the 
inroads of the world, torn asunder by strife, de- 
filed by false teaching, ridiculed by scoffers, her 
path is hard. But “glorious things are spoken” 
of her in the Bible. She will be preserved and pro- 
tected, purified and presented “without spot or 
wrinkle” before God. A happy time is coming for 
the Bride, the Body of Christ. 


It lights up the future of the world. Men have 
many plans for the world. God has one, and that 
will be carried out to a glorious completion. The 
kingdoms of this world shall become the kingdom 
of our Lord Jesus Christ. He shall sit upon the 
throne. Victory for Righteousness will one day be 
complete. 


We may well praise God for a Book which makes 
the future bright for the Christian, for the Church, 
for the World. 


II. The light that shines from His Word on 
the face of Jesus Christ, and in Christ we see 
God. 


First, there is the dawning light. It begins to 
shine on a very dark day,—that dark day in Eden 
when the Promise was given. It continues to shine 
in the lives and faces of the men who believed 
the promise and ventured forth to walk with 
God. The light becomes brighter, clearer, fuller, 
richer, as we turn the pages of the Old Testament. 
The Tabernacle, the Temple, ritual and types and 
pictures—these all point to the light. The Poet- 
King sings about His coming, and the Prophets 
add details of that Great Day. Isaiah cries out, 
“Arise, shine, for thy light is come.” 


Then we have the veiled light in the face of 
Jesus Christ living in the flesh. “While I am in 
the world, I am the light of the world.” How that 
light does shine in His face! 


I believe the shepherds and wise men saw it 
in the face of the babe as they came to gaze and 
worship. I am sure it was shining in the face of 
the boy in the Temple when He said, “Wist ye not 
that I must be about my Father’s business?” As 
He grew in wisdom and stature and in favor with 
God and men; as He lived in Nazareth, subject 
to His parents; as He worked at the carpenter’s 
bench, that light was still there. It glowed anew 
when He came up from Jordan and went into 
the wilderness to fight His great battle. 
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I wish I could have seen the face of the Greg 
Teacher, the Great Physician the Lover of little 
children, the Friend of publicans and sinners: His 
face, wet with tears as He talked with Mary 
Martha; His face drawn and blood-stained ip the 
Garden; His face, marred more than any man, a; 
He hung on the cross. Surely, here is the face of 
God, loving men and dying for men! 


His face, still veiled, after He arose from the 
grave, during those forty days, must have 
somewhat of Heaven in it, as He looked dow 
upon them on His way back to His Father, 


Next we have this light carried to men and 
explained to men by the leaders of the early 
Church, as they preached the glorious Gospel to 
a dark and dying world. 


Last of all, we see the unveiled light of His face 
as He now appears at the right hand of God 
and will appear in that new day. He stands in the 
midst of the churches, His countenance like the 
sun; He sits upon the throne, saying, “Behold | 
make all things new’; He lights up the city of 
God, “For the Lamb is the light thereof.” 

Yes, the Bible lets us see Christ, and in seeing 
Him, we see God. 


III. The light that shines from God’s Word into 
the dark souls of men. 


There is no blacker place, no uglier place, n 
colder place, no place as unhealthy or as unhappy, 
or deader, than a soul which has no light. Over 
such a person we may well exclaim with the 
apostle, ‘‘Awake, thou that sleepest, arise from 
the dead, and Christ shall give thee light.” 


And there are multitudes of these benighted 
souls. In heathen lands, yes, but also in other 
lands and in our land. The devil has been mos 
successful in “shutting out the sunshine” of the 
Gospel from many people. Such hearts are ful 
of fear and dread, of unbelief and superstitution, 
of hatred, malice, anger, revenge. They are like 
dismal and loathsome caves, full of cobwebs ani 
spiders and crawling worms, of mildew and moli 


The Word of God lets the sunshine into or 
souls—the light which means Peace and Powe, 
Love and Joy and Life. One of the most touching 
stories in D’Aubigne’s History of the Reformation 
is the story of the coming of the light of God’ 
Word into the blinded mind of Luther. Gradually, 
yet gloriously, it came until it finally flooded hi 
soul. What freedom, what joy, what thanksgiving 
to God when it reached its noontide fullness! 

Go with me to that spot on the Damascus roa 
where another man, his heart filled with madnes 
and unbelief, is stricken down by the blindiy 
light from Heaven. No wonder Paul speaks 
“The light of the glorious Gospel of Jesus Christ’ 

The Word of God leads us to Him who is t# 
Light of the world. He wants to enter our heart 
cast out the darkness, and give us power and gra 
to “‘walk in the light as He is in the light.” Tha 
indeed we will have the light of life. 


I read a story once of how the light came ifl 
two hearts. A man and his wife started read 
the Bible together. One night, as they read, ¥ 
said, “Wife, if this book is right, we are lost.” 4 
last he exclaimed, “If this Book is right we @ 
be saved,” and kneeling down they gave 
hearts to Christ. The light of both “Words” 
shining in their souls. 


_ “Come to this light, ’tis shining for thee.” Sti 
ing in the Bible and in the face of Jesus Christ 
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Blurred Boundaries 


By Rev. Samuel McP. Glasgow, D.D.* 


“Ye shall make a distinction between the holy 
wd the common, and between the unclean and the 
dean.” —Leviticus 10:10. 

We dislike and dodge differences. Though we 
we created individuals, we court similarity. The 
tug, the drag, the undertow, is always out and 
jown to the common level. Swimming against the 
qrrent is no play matter and as soon as you cease 
wimming you begin drifting. About us _ ever 
arges the current of the crowd. Every thoughtful, 
matural man is sensitive to, and sensible of, the 
urge toward the stereotyped. 

The current of sameness was the constant snare 
for Israel. Distinctly and unmistakably they were 
commanded by God to keep themselves separate, 
different, apart. They were called to be a peculiar 
people and serve God only. They were not allowed 
to adopt the customs of the surrounding heathen. 
They were expressly forbidden to accept or 
worship their degrading gods nor were they to 
inter-marry with the surrounding Godless nations. 
The failures and tragedies of Israel were most 
often the result of their unholy alliances. Their 
efforts to efface the lines of demarcation set by 
God, and to effect a combination of worship 
sufficiently broad to include both Baal and 
Jehovah, marked them always for distress and de- 
feat. Much of the sin and sorrow of God’s people 
cme from their indistinct distinctions and con- 
fused compromises and their 


Blurred Boundaries 
“Ye shall make a distinction between the holy 
and the common and between the unclean and the 
clean.” 
God Has Made This 


Distinction 


Wherever man is found this distinction is found. 
The bush man of Central Africa has a conception 
of the distinction between right and wrong. Dulled 
and blunt indeed is their formerly delicate con- 
science; steeped are they in generations of de- 
gradation; their levels are repulsively low. They 
live on a plain far nearer the brute than we have 
ever witnessed. Yet God has not left himself with- 
out a witness. They know the distinction between 
gross evil and righteousness. 


This is one of the simplest proofs of God and 
His origin of man. How could mere unthinking 
material substance ever evolve, though it was 
given a million, billion years, into thinking, im- 
material mind and conscience; discerning and 
registering in consciousness, the distinction be- 
tween right and wrong? 

God declares Himself, though dimly, in the 
traces of His attributes in man. Though marred 
and stained, they are still visible in all their per- 
version in man His creature. God is the Author 
of this eternal distinction. All that man ever evo- 
luted or “devoluted” has been their indisputable 
Progress toward the dimming of this distinction 
and the Blurring of these Boundaries. It is only 
Where the light and life of the Gospel of God 
have gone that these lines have been rediscovered 
and these boundaries again clearly marked and 
their principles maintained. 

God has. made this distinction and man dims it, 
mars it, blurs it, only to his hurt, his soul injury, 
his inevitable doom. God has made a distinction 
aid man can no more unmake it than he can stand 


at the seashore and successfully command the 
waves, or than he can lift his poor, puny hand and 
turn back Niagara’s tide. : 

God has made this distinction because He is 
God and from His essential nature such a distinc- 
tion is right, blessed, necessary. This distinction 
marks no arbitrary whim of the Great Infinite but 
declares His name, His character, His holiness. It 
declares that He is, and ought to be acknowledged 
as God. A God that will not accept strange fire 
nor bless a people with Blurred Boundaries 

We Have Accepted 
This God 

The command of the text is to God’s people. Of 
course those who are not born again, who have 
not heard and obeyed God’s first command—“Give 
Me thine heart’’—whose life is a willing or un- 
willing defiance of God and His will; of course 
they will not be keen to make the distinction and 
recognize and conform to these Boundaries, but 
we have accepted God Himself, His will, His way. 
We have turned from all else as a means and way 
of life and have committed our lives to Him upon 
His own terms and without reservation. 

We are responsible beings. We make choices by 
which we must abide. We make binding decisions. 
We have, thus constituted, accepted God, His will, 
His way. We have accepted the God who made this 
eternal distinction and who set these everlasting 
Boundaries. We are no longer our own masters in 
any final sense, we are devoted things, we are 
committed. We are committed to God’s will. 

Therefore ‘Ye Shall Make 
A Distinction’ 

God has made a distinction. We have accepted 
God. Therefore, we shall make this distinction. 
This is a case where there is no alternative. The 
boundaries have been set by no human hand. “I 
have set them,” said Jehovah. “You belong to me, 
my command is ‘ye shall make actual, operative 
and controlling the Boundaries that I have set!’” 
There is no honest escape. We must either deny 
God or obey Him. God’s Word makes both physical 
and spiritual boundaries sacred. Proverbs 22:28: 
“Remove not the ancient landmark which thy 
fathers have set.’”’ Deut. 19:14: “Thou shalt not 
remove thy neighbors landmark.” Deut. 27:17 
“Cursed be he that removeth his neighbor’s land- 
mark. And all the people shall say Amen.” Pro- 
verbs 17:15: “He that justifieth the wicked and 
he that condemneth the righteous, both of them 
alike are an abomination of Jehovah.” Isaiah 5:20: 
“Woe unto them that call evil good and good evil; 
that put darkness for light and light for darkness; 
that put bitter for sweet and sweet for bitter.” 

Blurred Boundaries — compromise—confusion! 
Christians have heard of, believed in, accepted 
and been saved by, and now belong to Christ. 
What a pitiful come-to-pass if I am a professing 
Christian and the Boundary lines come up in my 
life every day and I have them so blurred by 
worldliness, selfishness, indifference, sin, that men 
who walk with me cannot tell whether I am a 
Christian or not! What a tragedy! If men have to 
get the Church Directory and look under the 
“G’s” and run their finger down “Ga,” “Ge,” 
“Gi,” —“Yes, there it is, “Glasgow.’ Let me see 
if the initials are right. Yes, ‘S. M.’ They are the 
right initials. Then I guess he must be a member 
down there.” God pity us! 
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There are blurred boundaries about personal 
conduct, business methods, worldly conformity. 
The world, in its standards, conduct, and prin- 
ciples, is not Christian, but Satanic. This does not 
necessarily mean degraded, nor always soiled; 
but always ungodly. “Little out of date,’’ you say. 
“No, not out of date. This was true before ‘dates’ 
began to be. This will be true when ‘dates’ cease 
to be and when time is swallowed up in eternity. 
No, it is not out of date, unless righteousness, 
holiness, and God are out of date.” Someone will 
say, “Well, what are you going to do? Nobody 
makes any distinctions like that any more?” Be- 
loved, that’s what we are talking about. You’re 
missine so far the point of this sermon. If what 
you say were not true, why then there would be 
no need of a clarion call to again define boundaries 
that have become Blurred. What are we to do 
in the midst of a crooked and perverse Generation? 
We are to do what God says. We are to make 
a distinction between the holy and the common, 
the unclean and the clean. 


The boundaries are Blurred about the Church. 
Christian, worldling, anybody, comes to Church 
Sunday morning. It is a good habit. It’s a decent 
thing to do. It is more or less enjoyable. But 
what about Sunday night? Does it mean anything 
to hundreds of well and strong members of this 
Church that your church is meeting? “My Church?” 
Yes, your Church. “Is meeting?” Yes, it is meet- 
ing. And where am I? At home reading the New 
York Times or the fat supplements of the Journal 
and Sentinel. I am at a small, select dinner party. 
It is the only time, you know, that we can com- 
fortably arrange to get together and of course 


such an interest is paramount. Possibly you are 
dining down town. They have good music Sunday 
evening. Then a spin out into the country to the 
Club. Blurred Boundaries! What would the Nazg. 
rene Peasant think, who lived not unto Himself 
who came not to be ministered unto, who emptied 
himself of all, who yielded Himself in the gy. 
preme sacrifice? What do you honestly think He 
would think of such followers? I tell you solemnly 
that the educated and refined pagans, some of 
them Christians, so called, are the supreme menace 
of the Church of Christ today. Your Blurred 
Boundaries will confuse the souls of men and as 
they follow you they’ll stumble into Hell and land 
in eternal darkness. Then there is the Prayer 
Meeting, the Woman’s Auxiliary, the Brotherhood, 
the Sunday School, personal witness bearing. What 
shall we say of these if the Boundaries are 
Blurred? 


God give us sharp distinctions! God give us 
some Christian principles regarding which there is 
not enough power on earth or pressure in Hell to 
make us violate them. Woe unto the Church when 
it is filled with ease-loving and soft members, 
with confused standards! 


Blurred Boundaries! God’s people willingly 
trampling down the hedge and wandering into 
the fields and paths forbidden! They call good 
evil and evil good. They put light for darkness 
and darkness for light! Confusion and destruction 
can but be their portion. 


*Pastor of the Independent Presbyterian Church, 
Savannah, Ga. 





Seeking The Lost 


By Rev. W. W. Arrowood, D.D.* 


Luke 19:10: “‘The Son of man is come to seek and 
to save that which was lost.” 

John 20:21: “As the Father hath sent me, even 
so send I you.” 


When we meditate on these words of Jesus, a 
feeling of shame fills our hearts—and well it 
might. We are so little concerned about the great 
business that brought our Lord and Savior from 
heaven to earth, the great business that he has 
put into our hands. 

“The Son of man is come”—Jesus is here speak- 
ing of the most tremendous event that ever hap- 
pened in all the history of the world, the Incar- 
nation of the Son of God. Here’s the way Paul 
describes it: “Jesus existing in the form of God, 
counted not the being on an equality with God a 
thing to be grasped, but empted himself, taking 
the form of a servant, being made in the likeness 
of men; and being found in fashion as a man he 
humbled himself, becoming obedient even unto 
death, yea, the death of the cross.” 

Surely in all the realm of literature nothing 
has ever been told so amazing as that. The 
infinitely blessed Son of God, the brightness of 
the Father’s glory and the express image of his 
person, who had made all things for himself, who 
was above all things, and by whom all things con- 
sist—the Son of God got up from his © zh throne, 
took off his crown of glory, laid asid -he scepter 
of the universe, left the city of gold, and came 


down to the barn of Bethlehem. He took upon him 
the form of a servant and was born a helpless 
babe, the son of Mary. As a man of sorrows and 
acquainted with grief, he lived for thirty-three 
years—and O, they must have been long years of 
homesickness for his Father’s house—and then he 
died a death of horrid shame and agony on the 
cross. This, in brief outline, is what Jesus meant 
when he said, “The Son of man’is come.” The 
rest of the sentence tells us why he did it,—why 
he came all the way from the crown to the cross. 
“The Son of man is come to seek and to save 
that which was lost.” 

We wonder why the lost appealed to him s0 
strongly, why they pulled at him so powerfully. 
They don’t look so attractive to us. Often they 
seem rather repulsive. Why, then, did they appeal 
to the Son of God so mightily that he couldn't 
stay in heaven and let them go to hell? I think 
there were at least four reasons. 

1. They were his,—his by every right. Of course 
they were his, those lost men and women. He h 
made them. And he had made them for his glory 
that he might enjoy them. Here’s the way John 
describes it: “In the beginning was the word’— 
that, of course, means Jesus—“and the Word 
was with God and the Word was God. All things 
were made by Him and without Him was not any- 
thing made that was made.” Yes, it was Jesus who 
said, “Let there be light,” and there was light. It 
was Jesus who said “Let the waters be gathered 
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together into one place and let the dry land 
appear,” “Let the earth bring forth living 
creatures after their kind.” It was Jesus who 
“peated man in his own image; in the image of 
God created he him.” As I read that old story it 
seems to me that I can read between the lines the 
hunger in the heart of Jesus for fellowship with 
men. “He made them a little lower than God and 
crowned them with glory and honor,” that he 
might enjoy them. 

But man sinned. And now Jesus looks down 
from his high throne upon those men whom he had 
made for himself. They are lost? Yes. They are 
wandering into all sorts of forbidden paths? Yes. 
But still they are his. And the feeling of owner- 
ship was strong within him. We all know what it 
means. A thing that belongs to my neighbor may 
be lost. I’ll regret it in a general sort of way; but 
I'll not feel it very keenly. But when a thing that 
belongs to me is lost,—that’s very different. I'll 
get busy. That thing was mine, and it is lost. 
This is why the Son of man came all the way 
from heaven to earth to seek the lost. They were 
His. 

It seems to me that on one occasion Jesus 
opened to us his very heart that we might see the 
motives that impelled him. It was when the Publi- 
cans and sinners were crowding around him. The 
Pharisees and the scribes murmured saying, “This 
man receiveth sinners and eateth with them.” And 
Jesus spake unto them a parable saying, “What 
man of you having a hundred sheep, and having 
lost one of them, doth not leave the ninety and 
nine in the wilderness and go after that which 
is lost until he find it. And when he hath found 
it, he layeth it on his shoulders rejoicing. And 
when he cometh home he calleth together his 
friends and neighbors saying, ‘Rejoice with me, 
for I have found my sheep which was lost.’” The 
emphatic word in that parable is that pronoun 
“my’—my sheep which was lost. It’s a remarkable 
thing how far the shepherd will go and into what 
dangerous places he will go in order to find his 
lost sheep. “‘The Son of man is come to seek and 
to save that which was lost.””’ They were His. 


2. A second reason why the lost people of earth 
drew the Son of God from heaven was that he 
loved them. If this had not been true, the fact that 
they were his wouldn’t have brought him down 
to earth. Yes, they are his, these lost ones wander- 
ing down there beyond his control. They are his. 
But it will cost too much to bring them back to 
his side. It will be too expensive. He would have 
let them go and have borne the loss, if he hadn’t 
loved them. 

A mother stands on the street and looks with 
some degree of calmness at her burning home. 
Practically all that she owns in the world is in 
that home, her little treasures that she has accumu- 
lated through the years. They are all going up in 
smoke. She stands quietly by and lets it burn with- 
out showing much emotion. But suddenly she dis- 
covers that her infant child is in that house— 
that child which she thought had been brought out 
to safety. Now that mother’s attitude toward that 
burning house is very different. Now, unless she 
's held back by loving hands, she will rush into 
that house, making her way through that inferno 
of fire, gladly risking her life for the child that 
She loves, 

Jesus loved lost men,—that’s why he came. The 

ible is a love-story, the greatest ever written. In 
No other love story did the lover ever undergo 


such dangers, make such sacrifices and experience 
such sufferings as did the Son of God for these 
lost sinners whom he loved. “Herein is love, not 
that we loved the Son, but that he loved us and 
gave himself for us. 


3. A third reason why lost sinners appealed to 
Jesus so powerfully was because of their pitiful 
need. From a world where there is no death nor 
sorrow nor crying nor pain, a world of unspeak- 
able bliss, he looked down on a world to which sin 
had brought death and sorrow and crying and 
pain, a world of unspeakable woe. 

It was a world of lost sinners, every one of 
them exposed to the wrath of a sin-hating God. 
Their sentence of condemnation had already been 
passed, “The soul that sinneth it shall die.” O, 
yes, God is a God of love, but he is also a God 
of infinite justice; and justice demands that the 
penalty of the broken law shall be paid in full. 
There they were, not only condemned for their 
sins, but also loving the thing which had ruined 
them. They had a sinful nature. They were born 
in sin and in iniquity had their mothers conceived 
them. There they were led captive by the devil at 
his will. As Jesus looked down upon them he knew 
that there was no eye to pity them and no arm 
to save them except his. 


“He saw me plunged in deep distress, 
And flew to my relief, 

For me he bore the shameful cross, 
And carried all my grief.” 


Would you like to know how the lost people 
of earth appeared to Jesus as he sat on his throne 
of glory? Look at him yonder in Galilee. He hasn’t 
changed any except that he has taken human 
form. Look at him: “When he saw the multitudes 
he waS moved with compassion on them because 
they fainted and were scattered abroad as sheep 
having no shepherd.” That is just a faint picture 
of what happened before He came to Galilee. 
Then He looked out not upon a few thousands in 
Galilee. No, he looked out upon the vast multi- 
tudes of earth, “‘And when he saw the multitudes 
he was moved with compassion,” so moved that he 
couldn’t sit still on his throne. He had to come. 

4. The lost people of earth also appealed to 
Jesus because he saw what he could make of them. 
There they were spiritually blind, halt, withered 
with the horrible leprosy of sin upon them. “They 
have all gone aside, they have altogether become 
filthy; there is none that doeth good, no, not 
one.” “Every imagination of the thought of their 
heart is only evil continually.” But Jesus saw that 
if he was only willing to pay the price, those re- 
pulsive people could become miracles of spiritual 
beauty. 


Near a highway lies a rough misshapen block 
of marble, half covered with rubbish. Many peo- 
ple, travel that highway, but they don’t give it a 
second glance. To them it’s merely a rough, ugly, 
dirty, useless piece of marble. An artist comes 
by, a world famous sculptor. He stops; he examines 
that block of marble, looking at it steadily and 
long. He sees how rough it is; he sees the dirt and 
filth, But he sees something else. He sees that 
rough ugly piece of stone being transformed into 
an angel under his skillful touch. He pays the 
money necessary to have that marble excavated 
from the rubbish and hauled to his studio, because 
he has eyes to see the beautiful shape into which 
it can be transformed. 

Jesus looked down upon this world of ugly, 
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sinful men. He saw their ugliness and their sinful- 
ness. But he saw something else—how that ugli- 
ness can be transformed into beauty and that sin- 
fulness into holiness. He saw how Simon, fickle, 
changable, profane Simon can become Peter, the 
Rock-Apostle; how John, the Son of Thunder can 
become the Apostle of love; how Saul that bigoted 
Pharisee can become Paul the broadminded 
Apostle to the Gentiles. He saw how the woman 
of Samaria, her soul stained with scarlet sins, 
could become a missionary to her own people, her 
soul purified and filled with the love of God. It 
was this vision that brought him from heaven to 
earth. 


He came to seek and to save the lost. Of 
course the chief thing that -had to be done, in 
order that the lost might be saved, was to pay 
the penalty of their sins. So Jesus came, as he says 
in another place, “to give his life a ransom for 
many.” By dying in the place of guilty sinners 
he made it possible for their sins to be forgiven, 
and for them to be reconciled to God. 


But lost people appealed to him so much that 
he couldn’t be ‘satisified just to make it possible 
for them to be saved. He did that on the cross. He 
might have left the rest of it to his followers,— 
the personal work, going after lost sinners and 
persuading them to accept the salvation purchased 
for them on the cross. But no—he couldn’t be 
satisfied with that. Lost people tugged at his heart 
so that during his whole lifetime, he, who was to 
die for their sins, was constantly going about from 
one to another, seeking them, and winning them 
for God. His ministry began with his baptism and 
his temptation. In the very first incident in which 
he figured after those events he was seeking the 
lost. “He findeth Philip and saith unto him ‘Follow 
me’” He found him after carefully seeking for 
him. In the last incident of his life—and his soul 
was even then in the very agonies of death—he 
was still seeking the lost. He said to the dying 
thief, “This day shalt thou be with me in Para- 
dise.”” Between these two incidents we might boil 
down the story of his wonderful life to this one 
sentence; “He went about seeking the lost.” Some 
of them he won for God; some of them he failed 
to win. But he was on the job all the time. The 
Son of man is come to seek and to save the lost. 


When the agony of. Calvary was over Jesus 
rested in the grave for three days and then rose 
from the dead. After spending forty days with his 
disciples, he ascended to his rightful place on the 
throne of the universe at the right hand of God. 


I wonder what he was thinking about chiefly 
during those forty days? Was he impatient to 
get back to the throne, the crown, and the scepter 
that he had left thirty-three years before? Was he 
thinking almost entirely of the Father’s house to 
which he was so soon to go? Not if we can judge 
by the conversation that he had with his disciples 
during those forty days. He was thinking not of 
that other world of glory, but of this world of woe 
and sin. He was thinking chiefly—shall we say 
almost entirely?—of the lost. Listen to him as he 
says to his followers: ‘‘As the Father hath sent me, 
even so send I you.’”’ The Father sent me to seek 
and to save the lost; I’m sending you on the same 
great quest. ‘“Go—go—” O, how urgent was his 
voice—“‘Go and make disciples of all the nations, 
and lo, I am with you always even unto the end 
of the world.” “The lost ones of earth are still 
tugging at my heart. I’m leaving the world in 
bodily form,” he says. “I can’t seek them person- 
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aly except thro’ you. But you go, and I’ll go with 
you; yes, I'll be with every one of my follower 
wherever he seeks the lost even unto the end of 
the world.” 


Somehow those disciples during those forty days 
got the same sort of vision of a lost world that 
Jesus had. And “when the day of Penticost Was 
fully come” they went out to seek and to save 
the lost with an enthusiasm something like that of 
Jesus. Look at Peter and John standing yonder be. 
fore the Sanhedrin. The rulers of the Jews have 
arrested them for proclaiming in Jesus the regyr. 
rection from the dead. “And they called them and 
charged them not to preach at all nor teach in the 
name of Jesus.” But Peter and John answered 
and said unto them, “Whether it be right in the 
sight of God to hearken unto you rather than unto 
God, judge ye; for we cannot but speak the things 
which we saw and heard.” It was like a fire burp. 
ing in their bones. They had to speak. 

How plain Jesus made it to Paul that he was to 
seek and to save the lost. On the road to Damascus 
Paul had that marvelous vision. At midday a light 
shined round about him above the brightness of 
the sun. He looked up and saw a man. The light 
seemed to be radiating from his face. “Who art 
thou, Lord?” he cried. “I am Jesus whom thou 
persecutest. I have appeared unto thee to appoint 
thee a minister and a witness, to send thee to 
the Gentiles to open their eyes, to turn them from 
darkness to light and from the power of Satan 
unto God, that they may receive forgiveness of 
sins and inheritance among them which are sancti- 
fied by the faith that is in me.” To seek and to 
save the lost—Paul, that is your business. 

With these words ringing in his ears, it’s no 
wonder Paul went out to seek the lost as no other 
man has sought them since the days of Christ. 
Here’s the way he lived his life, “Though I be 
free from all men, yet have I made myself servant 
unto all that I might gain the more. And unto 
the Jews I became as a Jew that I might gain 
the Jews; to them that are under the law as under 
the law that I might gain them that are under 
the law; to them that are without law, as without 
law that I might gain them that are without law. 
To the weak became I as weak that I might gain 
the weak. I am made all things to all men that 
I might by all means save some.” 

David Brainerd, missionary to the Indians, 
caught the vision. He used to say, “I care not 
where I go nor what hardships I endure if | 
can only see souls saved. All I think of by day 
or dream of by night is the conversion of men.” 
We are told that he would often go out to the 
forest in midwinter and kneel down in the snow 
and wrestle in prayer till his clothing was wet with 
perspiration. Many a time he spent the whole 
night in prayer for the Indians, and in almost 
every such instance some such entry as this can 
a little later be found in his diary: “Today as ! 
preached the word the power of God came down 
upon those stolid, immovable Indians and melted 
them and broke their hearts and swept them into 
the kingdom by the score. 

“As the Father hath sent me, even so send | 
you.” These words of Christ are ringing down the 
centuries to us today. But I’m ashamed to say they 
haven’t made much impression on most of_ Us. 
The vision of the lost world which brought Him 
from the throne to the cross does not move ws 
much. Multitudes around us are perishing, going 
down to an eternal hell. And we are so indiffer 
ent, so cold, so careless. 
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I'm ashamed as I think of how little I’m doing. 
the words of Richard Baxter find an echo in my 
peart: “I confess to my shame that I remember 
no one sin that my conscience doth so much accuse 
and judge me for as for doing so little for the 
saving of men’s souls and dealing no more fervent- 
ly and earnestly with them for their salvation. I 
confess ‘to you that when I am alone and think 
of the case of the poor, ignorant, worldly, earthly, 
unconverted sinners that live not to God, nor set 
their hearts on the life to come, my conscience 





telleth me that I should go. to as many as I can 
and warn them night and day with tears, what 
will befall them if they do not turn; and beseech 
them with all the earnestness that I can, to come 
to Christ and make no delay. My conscience telleth 
me that I should follow them with all possible 
earnestness night and day, taking no denial of 
them till they return to God.” 


*Pulaski, Va. 











The Sin Of Worldliness 


By Rev. R. D. Littleton* 


“But Herod, the tetrarch, being reproved by 
him for Herodias his brother Phillip’s wife, and 
for all the evils which Herod had done, Added yet 
this above all, that he shut up John in prison.” 
Luke 3:19-20. 


There are two forces that make for fruitless 
churches and unhappy people. The first is the 
believing and teaching of unsound doctrine, and 
the other is worldliness. The first is the refusal 
of needed equipment and powerful allies, and the 
second is simply refusing to stay in the fight be- 
cause of other conflicting interests and ambitions. 
It is difficult to define worldliness. Perhaps a num- 
ber of definitions will suffice. Worldliness is living 
to satisfy the desires of the flesh, the lust of the 
eye, and to the procuring of worldly honors, 
security, friends, and pleasures. It is living for 
the present. It is walking by sight and not by 
faith, It is heeding the opinions of men rather 
than the revelation of God. It seeks human ex- 
pedients rather than obedience. It is setting the 
affections upon the transient rather than the 
invisible and eternal; upon earth instead of the 
heavenlies where Christ is. 

Worldliness exists in many forms. Let us con- 
sider some of the forms rebuked by John the 
Baptist. He rebuked the Jews for their unwilling- 
ness-to carry the news of salvation to the four 
corners: of the earth. Their unwillingness to share 
their good things of the word of life was definitely 
connected with their love for wealth and .earthly 
securities and honors. He rebuked inconsideration 
of the needs of others. It is heavenly to uphold 
and support others. He rebuked their desire for 
clothes which was inordinate. He wore camels 
hair. He rebuked their love for fine foods. He ate 
locusts and wild honey. He rebuked their love for 
the chief seats in the synagogues and places of 
eminence in the temple. He preached in the desert. 
He deplored the emphasis on letters and libraries 
and degrees. He walked with God in the desert, 
and strange to say, the multitudes flocked unto 
him. His affections were upon God and upon 
righteousness, and people repented as they heard 
him preach. He deplored the social life of his 
day. He openly rebuked Herod for having his 
brother’s ‘wife, and counted it unlike a man of 
God to fear imprisonment. He saw how people 
loved life in this world. He flirted with death, but 
tt was a death that opened the way for the Re- 
eemer. Many souls believed in Jesus because of 
John the Baptist’s preaching. John lived, preached, 
and died, not treasuring this present earth, but 
righteousness and the souls of men. His life was 
justified by Jesus who said of him, “Among those 


born of women, there hath not arisen a greater 
than John the Baptist.” 


There are dangerous forms of worldliness, 
perilous to men’s souls. When a person begins to 
depend on good works as his assurance of heaven 
he is in a perilous condition. The Saviour requires 
that we believe that we are redeemed not with the 
things of men’s hands, “not with such corruptible 
things as silver and gold, but with the precious 
blood of Christ.” It is pitiful to see a man who 
thinks his godly heritage will make him secure 
against temptation, and personal sin. “The axe 
is laid at the root of the tree.” God will require 
fruitfulness of us, and that today. No one is 
secure against temptation and ungodliness that 
does not pray, recognize his weakness, study God’s 
word, associate with Christian people, and engage 
in Christian labors. It is a hazardous thing for 
one to think that success in this world is the 
supreme success. Many men have made worldly 
successes in business using lawful business prac- 
tice who in the greater duties of life were an 
utter failure. Many renowned people have seen 
their own children corrupted by immorality. It is 
a reckless thing for one to think he can engage 
in foolish and disobedient acts that others cannot 
afford to do. We must all be careful lest we slip 
and fall. It is the world’s way of looking at things 
to think that we are sufficient unto ourselves. It is 
perilous for any man to think that worldly 
security is all that we need. Jesus said, “Seek ye 
first the kingdom of heaven, and all these things 
shall be added unto you.” In fact, according to 
Christ a man has no lasting security who does not 
seek to please Him, and we must not forget the 
man Christ described as a fool. 


It is equally dangerous for a man to follow 
the leadership of the crowds. If they forsook the 
Master during His stay upon earth, can we 
depend upon them now? They left Him because 
they sought the loaves, and not the Bread of Life, 
because they sought ease and comfort, and not 
the high call to duty, the Word and obedience. 

It will be helpful to describe the kinds of 
worldliness the Master rebuked in the disciples. 
Christ rebuked Peter when he and the rest of 
the disciples were not eager for humble needed 
service but were ready for earthly honors. It was 
Peter’s desire for preference that had something 
to do with his unwillingness to be chastened by 
His Lord. When men refuse to be corrected 
by God’s word they are seeking the satisfaction 
of the flesh or the eye. It is worldliness when a 
Christian begins to count the cost of battle for 
righteouness or determine the consequences of 
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obedience in this world. Peter was worldly when 
he reluctantly said, “We have fished all night 
and taken nothing; yet at thy word we will let 
down the net.” John the Baptist was heavenly 
when he did not count the cost of rebuking Herod. 
John was looking for his Lord’s commendation 
and not an earthly reward. He was doing his duty, 
not wondering what would happen if he did. 
Peter was acting like the world when he said 
Christ must not suffer, when he neglected the 
call to prayer, when he indicated his fear of in- 
justice in present providence, and when he re- 
fused the God-given escapes from temptations too 
strong for him to endure. 


Worldliness is everywhere present. In the life 
of the Christian it is unconquered territory, and 
in the life of the unbeliever it is his meat night 
and day. There is only one in whom it has not 
been found. Christ said of himself, ‘““My meat is 
to do the will of my heavenly Father, and to 
finish his work.” Worldliness is about us, and it 
is written in our members. It is common because 
it is the path of least resistance. We find it easier 
to drift than to paddle upstream. Worldliness 
does not necessarily entail present suffering, 
righteousness often does. It is presently easier 
to laugh at a man’s filthy joke, rather than to 
rebuke him in love. Worldliness is often essential 
to worldly honors, even great pulpits at times. 
“There is a way which seemeth right unto a man, 
but the end thereof are the ways of death.’”’ Many 
have laughed about the experience of Jonah be- 
ing swallowed by the fish, but God has made this 
experience one that tests a man’s humility before 


—<—< 


God. Christ said in his day, “No sign shall be 
given to this generation except that which Was 
given of the prophet Jonas.” 


Now let us consider the price of worldlinesg, It 
gives us an ungodly reputation, especially among 
the suspicious world. It paralyzes our influence, 
No man can play for a prize with a man one day 
and talk to him with power to give his soul to 
Christ the next. It gives comfort to the wicked 
in their wickedness. They rest in their wickedness 
when they see us doing the same thing. It builds 
sepulchres for the prophets. John the Baptist died 
not only because of Herod’s sin, but because of 
Israel’s low = of the marriage relation, It 
produces tangled personalities. It delays the day 
of victory of Christianity and righteousness in any 
community. 


Can we afford to continue in worldliness? 
Honestly, had we rather have the reward of the 
priests and multitudes who either condoned or 
refused to rebuke Herod, or have the Saviour’s 
commendation of the man of God who told him 
he ought not to have her, and the commendation 
of history which says that many believed on him 
because of John? Is worldliness worth the price? 
Let us fight it, not counting the cost, and let us 
stay in the conflict until He says, “Well done.” 
Let us not be greatly concerned about satisfying 
our desires for worldly honors, which the more 
one has the more he craves. Let us seek Him first 
whose satisfactions are real, not only in this life, 
but for eternity. 


*Plain Dealing, La. 





The Master Calleth For Thee 


By Rev. Andrew R. Bird, Jr.* 


Text: “But ye shall receive power when the 
Holy Spirit is come upon you: and ye shall be my 
witnesses.” Acts 1:8a A.R.V. 


It is with considerable hesitancy that I under- 
take to bring a message from such a text to men 
of God who are as experienced and as successful 
in Evangelism as many of you who are ruling and 
teaching elders in this Synod. And it is certainly 
with no feeling of having attained any gratifying 
success, for I am sure that my failures are more 
than yours. But rather, these words are born of 
faith and the hope that we shall wholeheartedly 
answer this call of our Lord in the bounds of this 
strategic mountain Synod. 


The spirit of Evangelism in this meeting has 
been deep and strong. It was keynoted by the 
opening sermon in which the Moderator of the 
General Assembly masterfully called us to perma- 
nent and consistent Evangelistic effort. It was 
strengthened by the vivid picture of our Master’s 
example given this morning by Dr. Arrowood 
whose churches led his Presbytery in Professions 
of Faith last year. The Holy Spirit has again 
moved our hearts to its necessity in the Home 
Mission appeal of Dr. Fowle. But it is an in- 
exhaustible theme. Dean Henry B. Trimble of 
the Candler School of Theology, Emory Univer- 
sity, writes, “There is no bad way to make a 
Christian.” 


We of the Christian Church have a mighty 
message, the only adequate message, for these days 


of crisis. In time of war and social upheaval, as in 
time of prosperity, the Gospel is still ‘Good 
News.” This “Good News” is not of men’s devising; 
it issues from a mighty, divine act in which the 
Living God has openly declared His Will for the 
whole human race. Upon man’s dark and sinful 
world there has dawned the light of God’s seeking 
and saving love. 


The glorious Gospel is the “Good News” of 
God’s intervention in history in man’s behalf and 
for man’s redemption, both individually and 
socially, both here and in the world beyond. This 
Gospel has come to man as the gift of God in His 
Son, Jesus Christ. Through His Incarnation, His 
Life, His Crucifixion and His Resurrection, God 
dwelt among men and provided reconciliation be- 
tween Himself and all men. His Holy Spirit dwells 
in men’s hearts and guides them into the deeper 
truths of Christ’s Virgin Birth, Divine Nature, 
Atoning Death, Bodily Resurrection, Present 
Power, and Second Coming. He assures them of 
His constant faithfulness; comforts them in thei 
tragedy; empowers them in their trials; and 
pledges them life everlasting. God has also given 
to men His Church, the Body of Christ and blessed 
company of all faithful people, the Communion 
of Saints. Through the Church the Master is call- 
ing us today to look upon the present crisis 1 
history as a mighty challenge and an unprecedente 
opportunity for the proclamation of the Gospel 
the winning of men to its acceptance. 
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The call of the Master comes to us today in at 
jeast three ways. First, the commission from 
Christ Himself, “Go ye therefore, and make 
disciples . . .” (Matt. 28:19a A.R.V.), this is His 
always repeated imperative to all His followers. 
The work of making disciples must be carried on 
in times of war as in times of peace, and in the 
light of the great need of millions of unsaved 
today the whole Church must take this imperative 
of its Lord more seriously. Said the 1937 Oxford 
Conference, “The Church has duties laid upon it 
by God which at all cost it must perform, among 
which, the chief is, to proclaim the Word of God 
and to make disciples.”’ Second, the call is found 
in the urgent need of the Church itself. We have 
the promise of the Son of the Living God, “Upon 
this rock I will build my church; and the gates of 
hell shall not prevail against it.” (Matt. 16:18b). 
But must it not ask the question of the Phillipian 
jailor: “What must I do to be saved?” (Acts 
16:30). If the Church would save itself, it must 
be busy saving others. “The very existence of the 
Church and the hope for its future is to be found 
in its productive power, which is Evangelism.” Yet 
large numbers of American Christians go through 
an entire year without trying to win a single 
person for Christ, who has made this His chief 
request of them. According to the last census 
one-half of the citizens of America are not mem- 
bers of any church and not one-third of the citi- 
zens of my community attend any church. Do 
they in yours? Third, the Master’s call is repeated 
in the present serious condition of the nation and 
the world. There is a menacing relaxation of 
moral standards and a vast confusion as to the 
true ends of our existence. A new spirit in our 
social order is imperative. Many of the patterns 
of the economic, interracial, and politica] relation- 
ships fall shamefully below the standards that 
Christians can approve. We must proclaim more 
convincingly the lordship of Christ over the total 
life of men. If there is to be a better society, men 
and women in large numbers must “repent and 
believe the Gospel.”” (Mark 1:15). Otherwise there 
will be no adequate resources either to create or 
maintain the new world order that we seek. We 
shall have no better society without better men, 
without redeemed men. We shall solve none of our 
basic social problems merely by ingenious schemes 
of external reorganization that do not get down 
to the root sin in the human heart. Man himself 
is the chief problem. He needs to become “a new 
creature in Christ.” (II Cor. 5:17). 


_ The way to progress in this direction is beckon- 
ing us on: “Ye shall receive power, when the Holy 
Spirit is come upon you: and ye shall be my 
Witnesses . . .” There are three clear divisions 
in this text: 1. A Power; 2. The source of power; 
3. The use of power. 


Irresistible Power 


_ There are two Greek words, exousia and dunamis 
in the New Testament both of which are translat- 
ed by our word power. The one refers to power 
in the sense of rule or authority, the other means 
ability, strength, or force. It is this latter word 
that is used here. What was this power that the 
Apostles were about to receive? As a matter of 
fact, what power did they receive? Was it, as they 
anticipated, political power? Certainly in the course 
of years the Church of Christ did acquire some- 
thing very like the power of the scepter. Political 
power come to the Church, at first unbidden, and 


in many cases unwelcome. Undoubtedly it was 
given the Church by the loving Providence of our 
Lord, as an instrument by which to promote man’s 
highest good. But if such power was an oppor- 
tunity often used for the highest purposes and 
with the happiest effect, it was also a temptation 
to worldly ambition and to worse sins, often yielded 
to with most disastrous results. Who can doubt 
this after studying in the history of the Western 
See such lives as, for example, an Alexander VI 
who burned Savonarola or a Leo X. Political 
oppression of the believers of Europe may have 
been God’s way of sifting out courageous spirits 
to settle His new world, America. But the history 
of the movement is one far from His Spirit. No, 
Jesus said, “My Kingdom is not of this world,” 
and points us to a higher power more enduring in 
character. Political power is after all but a clumsy 
instrument for achieving spiritua] success. 


Was, then, the power in question intellectual 
power? The Gospel has undoubtedly enlightened 
man’s understanding and fertilized his thought. 
Knowledge is of itself power and knowledge of the 
highest and most interesting of all subjects is a 
very high form of power. For knowledge is the 
motive and warrant of action and they whose 
eyes range over two worlds occupy a more com- 
manding position than they who only see one. 
There is in our day a strange worship of clever- 
ness and talent. It is a distressing thing to see how 
men bow down before the false gods of wit and 
shrewdness. Draw the distinction sharp and firm 
between these two things; goodness is one thing, 
and talent or intellectual ability entirely another. 
The Son of Man came not as a scribe but as an 
humble working man. He was a teacher but not a 
Rabbi. Presbyterians need to take this to heart 
with their wise accent on the development of 
consecrated learning. When once the idolatry of 
talent enters a Church, then farewell to spirit- 
uality. “‘When men ask their teachers not for that 
which will make them more humble and godlike 
but for the excitement and entertainment of an 
intellectual feast,” said F. W. Robertson of 
Brighton, “then farewell to Christian progress.” 
“IT thank thee, O Father, because thou hast hid 
these things from the wise and prudent, and hast 
revealed them unto babes.” (Matt. 11:25). 


Was, then, the power promised that of work- 
ing miracles? A miracle is by no means a resistless 
means of proving a truth; for the sceptics explain 
it by coincidence and the scornful will credit it 
even to Satan. Jesus Himself tells us “If they 
hear not Moses and the Prophets, neither will they 
be persuaded though one rose from the dead.” 
(Luke 16:31). 


No, it is not political power; it is not intellectual 
power; it is not the ability to work miracles; it 
is rather spiritual, personal, moral power. Spiritual 
power may be felt rather than analyzed. It 
permeates a man’s whole circle of activities, his 
entire life. To limit it to this portion or that is 
to destroy it. One can’t make a compromise with 
it and say that’s enough ... no further. For 
then his faith becomes empty; it is hollow; it is 
gone. I heard a layman recently say, I give an 
ample amount of time and effort to my Church 
and I have decided that is all I can afford to 
give. Is this a spirit that one can hold who follows 
a Saviour who gave His all, including His life for 
him? Hear ye Him, “If a man love me, he will 
keep my words: and my Father will love him, and 
we will come unto him, and make our abode with 
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him.” (John 14:23). Only an all out dedication of 
life can know the fulness of the indwelling power 
of the Spirit. 
The Source Of Power 

Our text next illuminates the source of that 
power. “When the Holy Ghost is come upon you, 
ye shall receive power.” It is not coincident 
with the arrival of the Holy Spiria but it is derived 
from Him. There is just one inlet of the power 
of God into every life, The Holy Spirit. He is 
power. He is in everyone who opens his life to God. 
He eagerly enters. He comes by our invitation and 
consent. His presence within is a vital thing. God 
has promised power through Him. “Not by might, 
nor by power, but by my Spirit, saith the Lord of 
Hosts.” (Zach. 4:6). When our Saviour prepared 
to leave us, He said, “It is expedient for you that 
I go away: for if I go not away, the Comforter 
will not come unto you; but if I depart, I will 
send Him unto you. And when He is come, He 
will reprove the world of sin, and of righteous- 
ness, and of judgment.” (John 16:7 and 8). He 
promised us His power through Him. “And, be- 
hold, I send the promise of my Father upon you: 
but tarry ye in the city of Jerusalem, until ye be 
endued with power from on high.” (Luke 24:49). 
God kept His promise to them and He has kept 
it to us. And the power still comes from His 
Holy Spirit. 


How did the disciples then receive the power of 
the Holy Spirit? They gave Him three things. 
They gave Him time; they gave Him room; and 
they gave Him credit. First, they gave Him time: 
they waited for Him in their place of worship and 
prayer. We wait almost everywhere else today. 
When we are not waiting on our social engage- 
ments or our important amusements or our secular 
literature and papers, it is usually working out 
the details of some organization in the Church, or 
rushing about to visit, or an overflowing program 
of civic interests. All of these may be necessary. 
None of these is primary. And it may even be 
that we wait sitting in some comfortable chair 
nursing our ailments and excusing our inactivity 
by the strain of the times or the indifference of 
others. But the disciples did more than wait. 
They prayed earnestly for the Holy Spirit. They 
did not wish, vaguely, for a little more spiritual 
power. They prayed with all their heart and soul 
and mind and strength. How energetic is our 
prayer life? If we have been able to do so much 
with such feeble praying, what power we will find 
when we catch the passion of our Lord. The Holy 
Spirit works in the atmosphere of prayer. We, His 
ministers, need desperately to know more of the 
Master’s refreshing mornings in the quiet moun- 
tains. If only our cabined, confined, coffined souls 
could remember that the way out is through 
prayer! Charles H. Spurgeon, who speaks with un- 
questioned authority here, wrote: “When we rely 
on organization, we get what organization can 
do. When we rely on education, we get what edu- 
cation can do. When we rely on eloquence, we 
get what eloquence can do. Nor am I disposed to 
undervalue any of these in their proper place 
But,” he added impressively, “when we rely on 
prayer, we get what God can do.” The disciples 
gained the power of the Spirit because they gave 
Him time—praying time. 


And the disciples saw the irresistible power of 
the Spirit working through them because they 
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gave Him room. They made room for Him to act 
in their lives, and through their deeds. Douglas 
Horton tells us: “Evangelism is the art of allowip 
oneself to be used as a channel by which the Ho} 
Spirit communicates Himself to others.” The 
wounded Jew on the Jericho road found no room 
in the hearts of two of his countrymen who should 
have cared. Neither his priest nor his Levite had 
the room in his very busy life to take the risk 
and to take the trouble to save him. But a 
Samaritan came that way whose heart was like 
unto the Saviour’s. He had room in it for a lost 
human soul. The Spirit will help to make His room 
if you will let Him. The Spirit will help you to 
show others how to make that room if you will 
ask Him. As Dr. Andrew Blackwood of Princeton 
phrases it, “If any pastor wishes to guide laymen 
as winners of souls, the Spirit is waiting to show 
him how. Better still, the Spirit is ready to supply 
the power. Best of all, the Spirit is eager to bring 
the harvest.’ 


Give the Holy Spirit time, give Him room, and 
finally, give Him credit. Give Him credit for your 
own peace of conscience. When he has given you 
a handful, or a roomful of souls for your Lord, 
give Him the praise. Give Him the glory and the 
honor and He will continue to fill your ministry 
with plenty, good measure, packed down and mn- 
ning over. Give Him credit for your neighbor's 
encouragement. There he sits working away, not 
knowing of your trials, to be sure, but glad at 
your success. Still he reasons with himself, if he 
just had the gifts that Bob Smith has or the 
different field that he has! Let there be no doubt, 
credit to whom credit is due. Give Him credit 
and so make great the power of God before the 
eyes of men. When Moses struck the rock at 
Kadesh, he lost his opportunity. “And the Lord 
spake unto Moses and Aaron, because ye believed 
me not, to sanctify me in the eyes of the children 
of Israel, therefore ye shall not bring this congre- 
gation to the land which I have given them.” 
(Num. 20:21). 


The Use Of Power 


Finally our text points to the use of the power 
of the Spirit. “Ye shall be my witnesses.” The 
duty of being witnesses to Christ is not laid upon 
one order of men alone. It is laid upon all. Let us 
look briefly on three phases of the Master’s call 
to us this year. First, our full response to His 
call should include a stronger emphasis on bring- 
ing to Him childhood and youth. It should begin 
in the home. “And these words, which I command 
you this day, shall be in thine heart: and thou 
shalt teach them diligently unto thy children, and 
shalt talk of them when thou sittest in thine 
house.” (Deut. 6:6 and 7). The family is the place 
where God most easily and most effectively finds 
entrance into human life. Youth is a time for de 
cision. Seventy-five per cent of all protestant 
Church members joined before they were twenty- 
one, today 17,000,000 school children and 10,000, 
000 young people are receiving no religious train- 
ing. The Sunday School is still the church’s major 
Evangelistic agency. The Sunday School enroll- 
ment in the Synod of Appalachia, 28,705 this 
year, is. 3,500 less than the Church membership, 
far below the Church membership for the first 
time since 1938, at least. In our last Minutes of 
the General Assembly Snedecor Memorial was the 
only Synod where Sabbath School enrollment ex- 
ceeds their membership and they have the largest 
per capita spiritual birth rate. The fact that 
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nny of our young men are away at war may 
yeount for this enrollment below 30,000 for 
ihe first time in six years but who of us can 
ay that we have given our best to reach the 
mreached children in the area of our Synod. “But 
Jesus called them unto Him and said, Suffer little 
sildren to come unto me, and forbid them not: 
for of such is the kingdom of God.” (Luke 18:16). 


Second, our full response to the Master’s call 
yi] mean the larger participation of laymen in 
fvangelism. Most of those who attend the services 
of the Church are already members of the Church. 
# we are to reach those who are out of Christ 
yith our preaching, we must make a large increase 
in lay Evangelism. Small hand picked intercessory 
prayer groups among laymen and laywomen have 
developed into permanent personal work crusades 
in many of our churches. They have been stimu- 
ting to the minister and considered among the 
most valuable hours of his work. Building on this 
fuundation, the practice of genuine friendliness 
ycompanied by a simple testimony often opens 
doors well camouflaged with cobwebs. The kindly 
heart and the helping hand are needed in the 
jong days of wartime more than ever. People come 
yp to you on the street just to talk. They are 
hungry for friendliness. Give them an introduction 
to the best Friend and their Saviour. 

Finally and uniquely for our part as ministers 
in our response to the Master’s call; we are to 
preach “the unsearchable riches of the Gospel of 
Christ.” There may be few in our congregations 
who are not Church members. But convincing 


Gospel preaching will warm the hearts and fire | 


the wills of many who now only warm the Church 
pews. This is our responsibility. Recently when 
going out in my car with one of my laymen, he 
offered to lock the garage while I returned to 
meet a caller at the house. But when I got back 
to the car, the garage was still unlocked. In my 
haste to be off I had failed to give him the key. 
Are we giving our laymen the key to men’s hearts 
for Christ. Furthermore, whatever our objections 
may be, the call to preach is the call to evangelize. 
Charles H. Dodd, the eminent Cambridge scholar, 
in his suggestive book; The Apostolic Preaching 
and Its Development” (1936), shows that the 
writers of the New Testament employ the word 
Karugma or “preaching” to indicate speaking 
to the unsaved. He shows that they use other 
terms to describe teachings addressed to believers. 
When Jesus came preaching, His message was 
“The Kingdom.” His purpose was to win recruits. 
If you find a church where men move into the 
session to retire from active duty; where the Sun- 
day Schoo] attendance is declining; where the 
president of the auxiliary and pastor have to use 
their utmost persuasion to find circle chairmen: 
then preach and practice Evangelism! And the 
old fires of the faith will flame brightly again. 
Sunday night attendance will improve. And the 
men will work as hard as the women! 

_ Ruskin -writes that if you were to cut a square 
inch out of any of Turner’s skies, you would find 
the infinite in it. And it ought to be that if men 
would take only a square inch out of any of our 
preaching, they would find a _ suggestion that 
would take them to “the throne of God and 
to the Lamb.” This means that we must preach 
on the great texts of the Scriptures, the fat texts, 
the tremendous passages whose vastness almost 
terrifies us as we approach them. We are not ap- 
Pointed merely to give good advice but to proclaim 
Good News.” Therefore, we must take the apos- 


tolic themes; the holiness of God, the love of God, 
the grace of our Lord Jesus Christ, the solemn 
wonders of the Cross, the atoning blood of the 
Saviour, the fellowship of His sufferings, the 
power of His resurrection, the everlasting life, His 
coming again. Themes like these are to be our 
power. “O thou that tellest good tidings to Zion, 
get thee up on a high mountain; O thou that 
tellest good tidings to Jerusalem, lift up thy voice 
with strength; lift it up, be not afraid; say unto 
the cities of Judah, Behold, your God!” (Isaiah 
40:9 A.R.V.) 

Evangelism is not the only business of the 
Church, but it is the Church’s first business. What 
Christ made primary His Church dare not make 
—_ Shall not our daily prayer be like unto 
this? 


“Lord lay some soul upon my heart, 

And love that soul through me; 
And let me nobly do my part 
To win that soul to Thee.” 


(Address on “Evangelism” to the Synod of 
Appalachia in Johnson City, Tennessee, Septem- 
ber 22, 1943.) 


*Wytheville, Va. 


“God Is Love” 


(I. John 4:8) 


Baby, gift of Heaven above; 
Angels whisper, “‘God is Love.” 


Seraphs carol Christmas morn, 
Wise men echo, “Christ is born.” 


Money, Prayer, My All I bring 
To the Birthday of My King. 


Making widows’ hearts to sing 
Joy and Peace within me ring. 


At Thy feet My Love I lay; 
This My Debt can never pay. 


Humbly at Thy crib I bow; 
Holy Babe, My Love I vow. 


May My heart be open wide, 
For Thee, Jesus, to abide. 


Then fore’er in Heaven above 
Redeemed I'll echo, “Christ is Love.” 


By Rev. S. B. MecGhiselin, 
Olivia, N. C. 


Notice To Church 


‘Treasurers 


On November 1, 1943, Dr. B. K. Tenney offi- 
cially began his duties as Treasurer of the Exe- 
cutive Committee of Home Missions, succeeding 
Mr. A. N. Sharp, retired. All contributions for 
Assembly’s Home Missions should be sent to B. K. 
Tenney, Treasurer, 573 West Peachtree Street, 
N.E., Atlanta (3) Ga. 

Also, all contributions for the Home Mission 
Emergency Fund, definitely marked for this 
purpose, should be sent to B. K. Tenney, Treas- 


urer. 
Homer MeMillan, 
Executive Secretary. 
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Our Ministerial Relief 
Family 


This year the “Family of Ministerial Relief’ of 
the Presbyterian Church, U. S., includes the fol- 
lowing: 


160 ministers, now aged or disabled; 

331 widows of ministers, some old and lonely, 
some with the care of dependent children; 

23 homes consisting of one or more minor or 
invalid orphans of ministers; 

14 unordained missionaries— 

528 homes, which make up the Roll of Ministerial 
Relief. 


Members of the Ministerial Relief Family write 
to the Louisville office concerning the regular 
monthly appropriations, financed in part by the 
Joy Gift: 

“T am expressing to you my gratitude to our 
Heavenly Father and to you and members of the 
Executive Committee as His intermediaries.” 

“The war has materially affected my financial 
resources. However, I can tighten my belt and I 
can take it, whatever comes—and be a good sol- 
dier. Life is good, and it heartens me to be asso- 
ciated with men who do not forget those who were 
wounded on the firing line.” 

They write also concerning the occasional 
“extra gifts,’ which a generous Joy Gift at 
Christmas will make possible from time to time 
throughout the year: 

“What sweet surprises you do give us every 
once in a while! I was wondering if my glasses 
were going to last until my savings would warrant 
a new pair, and now I can have them and not 
have to wait or worry.” 

“Truly, ‘The Lord will provide.’ I had just re- 
ceived notice that a payment was due on the Fire 
and Tornado Insurance on my home. I hadn’t the 
money to pay it. In the next mail was your extra 
check.” 

“It is just another evidence of God’s love and 
care. But it seems miraculous to me. My roomer 
is leaving, and there always is a period between 


roomers; your double check came to help me over 
that time.” 





First Century Joy Gifts 


The idea of a Joy Gift goes a long way back in 
the history of the Church. 

We find a suggestion of such a gift in the care 
which the Jerusalem Church began almost from 
the first to give to its needy members. We find 
something of it in the presents which the Philip- 
pians sent from time to time to their beloved for- 
mer pastor Paul. But perhaps the best description 
of a Joy Gift, in or out of the Bible, is found in 
the eighth and ninth chapters of Paul’s second 
letter to the Corinthians, in which he discusses 
their gift—and that of the Macedonian churches 
—to the Jerusalem Christians. For, just as is the 
case with our Joy Gift to Ministerial Relief, the 
beneficiaries of the fund were strangers to the 
givers; but these Gentile churches were, directly 








or indirectly, their debtors for the gift of the 
Gospel. 


A real Joy Gift, the writer cautions, is the out. 
growth of a consecrated heart: before the Mace. eternal 





























































donians could become so liberal with their scan; i! * 
money, they “first gave their own selves to the i™ © 
Lord.” thinks, 

This Joy Gift, he says, brings joy to the re. t 
ceivers, and joy in heaven. Most of all, however ze 
Paul stresses the joy of the givers, “cheerful This 
givers,” who give out of “the abundance of their ee 
joy.’ wre 

A Joy Gift is made in the spirit of fellowship— of = 
“the fellowship of ministering to the saints,” ani with s 
of a matter-of-course sort of sharing. ats 

A Joy Gift is given for the honor of the Church: The 
“Providing for honest things, not only in the ssib 
sight of the Lord, but also in the sight of men.” a a 

What can the recipient give in return for a of elt 
Joy Gift? Then—even as now—they could and to Ti 
did pray for the givers, for the Apostle mentions von 
“their prayers for you.” Titus 





And, last, a Joy Gift is a Christmas gift! No, 























































whenever possible, to be excused freely from 
everything, except special duty, in order to at- 
tend Divine Services of their faith. Signed: Major 
General commanding.” 





we do not know the season of the year in which - 
this letter was written, nor the season in which reme 
the fund was finally delivered at Jerusalem; that 9 Gon, 
is not important. What is significant for us, as we ditio 
bring our offering for Ministerial] Relief in De- in P 
cember, is that twice Paul puts his appeal on the day 
basis of the Incarnation. Let our giving to this Was 
cause, he would say, be in memory of that event: Mor 
“For ye know the grace of our Lord Jesus elde 
Christ, that, though he was rich, yet for your sibl 
sakes he became poor, that ye through his pov- i 
erty might be rich ... Thanks be unto God fot of 
his unspeakable Gift.” 1 
Z0s 
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Wings For The Soul ch 
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Religious Fervor Increases : 

From Official Memorandum Overseas: ‘Attend: he 
ance at Divine Services is in keeping with the best ol 
American tradition. It is my personal desire that tt 
all personnel of this command have the fullest op- et 
portunity and the greatest encouragement to fol- a 
low this tradition. Officers and enlisted men alike t 
can profit by so doing. No man is to be required 0 
to go to church, but every man is to be afforded t 
the opportunity to do so regularly. Officers and 
men who avail themselves of this privilege are, 
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We will send a bundle of fifteen copies of The 
Journal to a single address postpaid for one dol- 
lar. Some of our readers may want to use some 
of their stewardship funds in helping to encourage 


the reading of good Christian literature in this 
way. 
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The Responsibility And Unprecedented Challenge 
Facing Our Church Officers Today 


By Dr. J. P. McCallie* 


An elder or a deacon of a Presbyterian Church 
ys the greatest office in the world. It is an 
dermal one. The church shall abide forever. It 
gill sit at the Lord’s right hand and reign with 
fim, whether spiritually in heaven, as Dr. Bear 
thinks, or here on this earth in a millenial king- 
dom, as I think, from Rev. 5:7, where it says 
“We shall reign with thee on earth.” 


This office is a spiritual office, not just an eco- 
nomic, or social, or executive, or disciplinary 
office. It is concerned with the greatest realities 
of life, of personality, of time and eternity. It has 
to do with faith, with love, with stewardship, 
with service, with God’s care for man, and man’s 
lationship and fellowship with God. 


The requirements for this office are the highest 
possible. T. B. I. does not put up a stiffer test for 
its members than the scripture sets for the office 
of elder and deacon. Let us read what Paul says 
to Timothy and to Titus, two teaching elders who 
were ordaining ruling elders. (1 Tim. 3 and 
Titus 1.) 


Which one of our Presidents regarded his elder- 
ship as a higher office than the Presidency? You 
remember how John Wanamaker accepted the 
General Postmastership of the U. S. A. on con- 
dition that as an elder in the Presbyterian Church 
in Philadelphia and Superintendent of Bethel Sun- 
day School, he could go back to Philadelphia from 
Washington each Saturday afternoon and return 
Monday morning. And this he did for years. The 
eldership and the diaconate are the most respon- 
sible offices on earth today. 


What unprecedented challenges face the officers 
of the church today? 

1. First of all to keep a pure and unadulterated 
gospel in our pulpits. Let us be very jealous of 
this. The churches do not belong to the preachers. 
In fact the preachers are not members of any local 
church, not even the ones of which they may be 
pastors. The pulpit does not belong to the preacher. 
It is not his inalienable right to place a substitute 
there without consent of the session. Moreover, 
heresy usually begins with the ministry. Through- 
out church history it has been so. Exceptions to 
this are usually when a woman usurps authority 
contrary to the scripture and runs into extremes 
and finally into rank heresy as did Mary Baker 
Glover Eddy, or Anne White, or Mrs. Besant, 
or Amie Semple McPherson. I don’t mean to say 
that the laymen do not go astray. Paul warned the 
Ephesian elders that from among them would 
come ravening wolves devouring the flock. But 
brethren, there are days when we need to keep 
very close to the Word of God and to be jealous 
for it. In spite of all teaching to the contrary the 
Bible clearly indicates that in the last days there 
would come perilous times, Christians loving 
pleasure more than God, having a form of godli- 
ness, but denying the power thereof, teaching 
doctrines of demons, a falling away from the true 
faith, That very thing happened with the Greek 
Catholics, the Roman Catholics, the Coptics, the 
Armenians, the Chaldaic Church. Shall the Protes- 
tant church escape? We know it hasn’t. The 
Protestant Church here in America and in Eng- 
and has many liberals and many modernists in it. 


This is the elder’s responsibility and challenge. 

2. The church officers must set an example of 
right living in a day of laxity. The Lord said: “Be- 
cause iniquity shall abound, the love of many shall 
wax cold.” A dishonest deacon, a tippling elder, 
a church officer who seems to the world to be 
a hypocrit simply crucifies Christ afresh. He does 
the church irreparable harm, and is an offense 
to Christians and a stumbling block to unbelievers. 
Church officers must in such a day as this lead 
separated lives in the world but not of the world. 
This is hard doctrine, but, men, it is terribly 
needed. 

3. The elder should be apt to teach. The deacons 
Stephen and Philip were two of the early church’s 
most flaming evangelists. I think the best thing 
an elder or a deacon can do for himself in his 
own spiritual life is to be a Sunday school teacher. 
W. J. Bryan had a grandson in my school] and de- 
livered our Commencement address. He said, 
“Young men, never turn down an invitation to 
teach a Sunday school class. It will compel you 
every week if not every day to open your Bible 
and study it; and whether you ever are able to 
teach anybody else or not, you will certainly teach 
yourself the most valuable lessons of life.’”’ I can 
verify this statement in my own experience. 

Right here I would like to inject my hobby, the 
teaching of the Bible in the public schools. This is 
a great chance for Presbyterian officers to render 
their whole community a great service, by taking 
the leadership in getting the Bible into their 
local school systems. The story of A. A. Jones of 
Decatur, Alabama, illustrates my meaning. As an 
elder at the General Assembly, he heard the story 
of the Bible in the Public Schools of Chattanooga, 
and he said to himself, “There’s a project for me 
in my old age. I wish I had had it in my public 
school when I was a child; why can’t my grand- 
children have it? And he did it in spite of his 70 
years. I admired his initiative, his persistence, his 
lack of discouragement. He wouldn’t take “no” 
for an answer. He won over the Superintendent, 
then the Board of Education, then the pastors, 
then had a public meeting in a theater on a week- 
day night and it was well attended. He got the 
Committee appointed, went after a teacher, raised 
the money, and the Bible has been taught in the 
Public Schools of Decatur, Alabama, now for 3 
years. He is very happy over what the children 
are getting now, and his old age is more profitable 
than any other period of his eldership. 

4. Last of all the church officer in a day such 
as this needs to be a good witness for our Lord. 
Let me tell you the story of Lon Harbin, the 
Superintendent of the Lookout Mtn., Incline. Lon 
told his story often as a member of our Chatta- 
nooga Business Men’s Evangelistic Club. His mother 
had died when he was 13. He went to railroading 
early, and spent his teen years in a railroad board- 
ing house. He soon forgot his promise to his mother 
to meet her in heaven. He became very profane. 
Many ministers going up the incline never rebuked 
his profanity, never invited him to Christ. An 
elder in the Lookout Mtn. Presbyterian Church 
used regularly to send out a postcard invitation’. 
to Lon Harbin to come to the Men’s Bible Class. 
One Sunday he decided to go. His wife thought he 
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was sick. Another elder taught Roman 10. Lon’s 
verse to read happened (shall I say “happened?’’) 
to be the 9th verse. He read it to himself carefully 
ahead of time to see that he would not stumble 
over it, for he had left school in the 6th grade. 
“That if thou shalt confess with thy mouth that 
Jesus is Lord, and believe in thine heart that God 
—, raised him from the dead, thou shalt be 
saved.’ 


That was all, but that was enough. When Mr. 
John Bright got through the lesson, as was his 
custom he asked if anybody had a question or a 
comment. Nobody had. So Lon got up at his first 
Sunday school lesson and spoke as follows: ‘Men, 
if anybody had ever told me that that was all a 
fellow had to do to be saved I would have been 
saved long ago. I’ve been a wicked man; I’ve been 
very profane. I thought I had to become good like 
Jesus to be saved. I tried but I couldn’t do it. But 
that verse says I’ve just got to confess with my 
mouth that Jesus is Lord, and believe in my heart 
that God raised him from the dead, and I will be 
saved. I want to take you men as witnesses right 
now that I’m confessing Jesus as my Lord, and I 
do believe God raised him from the dead. Accord- 
ing to that verse, I am saved right now.” And he 
was. In fact, he later was made an elder of the 
Lookout Mountain Church, started and conducted 


Va., Sunday, July 18, 1943, 2:15 P.M.) 





a mission at the foot of the mountain and led 
more people to Christ going up and down on tha 
incline than I ever knew anyone to do in so brief 
a trip. He was an indefatigable personal worker 
and could tell his own experience in a most im. 
pressive manner. As a member for 15 years of oy 
Chattanooga Business Men’s Evangelistic Club, he 
won scores to the Lord, and redeemed the time 
that had been so misspent. 


As I preached his funeral a few months ago, | 
spoke of the results of a little faithfulness on the 
part of the Men’s Sunday School Class member 
who had written Lon Harbin the postal invitation 
to the class that had led to his conversion. After 
the service, as we stood as Lon’s body was being 
brought out of the church, an elder of the church 
came up to me and said: “How little I realized 
at the time what God would do with that postal | 
wrote to Lon Harbin!” 

Men, God help us to be faithful to Him ip 
the little as well as in the big things, for “it is not 
by might, nor by power, but by my spirit saith 
the Lord.” 

(A_twenty-minute talk at Massanetta Springs, 





























































































































“Headmaster of McCallie School, Chattanooga, 
Tenn. 














What Makes A Strong Church? 


By Tom Glasgow* 


Reflecting upon the Church of other years and 
its influence on the community and society, two 
factors stand out as particularly potent in pro- 
ducing that influence. 


First, there was a truly spiritual and personally 
consecrated ministry ‘“‘men of God” virilly active 
and personally concerned for the Spiritual well being 
of the community. This ministry earnestly believed 
that those whose lives they touched who did not in 
reality take Jesus Christ as their personal Saviour 
were actually and really lost for time and eternity. 
This sincere conviction of the Ministry of that 
day, produced a profound respect for the Spiritual 
power of the Church of their time. Today, as in 
other years, that same earnest consecration and 
conviction—where found in any community, has 
marked that Minister as a “man of God” with 
respected Spiritual power and influence. 

Second only to a Spiritually consecrated Min- 
istry in producing the influence of the Church of 
other years was the informed and consecrated 
Elder and Deacon, who not only knew “what it 
was all about,” but also had a personal concern 
that the Spiritual objectives of the Church be pre- 
served and promoted by the conduct of their daily 
lives. These two factors—a consecrated Spiritual 
Ministry and an intelligent and functioning official 
leadership were the major factors used by the 
Spirit of God to project a Church whose power 
was real and potent, both demanding and receiv- 
ing the genuine respect of the community at 
large. 

Let us look for a moment at the second of 
these—an intelligently informed official leader- 
ship. How many of our Elders today have ever 
even read completely through the Confession of 
Faith? This Confession is the actual “constitution” 








of our Church. Each of us has declared that we 
subscribe thereto. If we have read it—was this 
reading other than a perfunctory survey of this 
basic document long ago when we were elected 
to the Eldership? When these Elders attended our 
Church Courts, do we have sufficient working 
knowledge of the affairs of the Court or its 
procedure to cast an intelligent independent vote 
on the matters acted upon? Do we not, wisely 
or unwisely usually, vote “yea”. or “nay” as 
our Pastors vote, realizing our ignorance of the 
matter under consideration and unwilling to ex- 
pose that ignorance? The Presbyterian Elders, 
taken “by and large,” are as able a group of men 
as will be found in any community. We have often 
felt that the failure of the Elders to take an active, 
interested, and intelligent part in the work of our 
Church Courts has meant a great loss to these 
Courts. Many of the matters handled by the 
Courts are matters where the experience and 
judgment of the Elders should naturally make 
them more competent than the Ministers for 
counsel and advise thereon. If we will not afford 
the necessary leadership in the handling of these 
matters, the ministers of necessity must do so. We 
cannot suggest “ecclesiastic control’ in matters 
where we refuse the leadership which we should 
give. 

We are wondering, however, if this matter does 
not go back further than this. We, the Elders, 
are all too frequently ignorant of the basic facts 
and teachings of the Church. We feel here that 
our Ministers should share with us the blame for 
this ignorance. We do and should look to them 
for our Spiritual training. Too frequently we 
to receive this training. Almost every Session has. 
(or should have) a “regular monthly meeting.” A 
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tremendous blessing would result, if at these meet- forming leadership of their pastor. We concede 
with care and patience, an hour or even perchance they should. We observe, however, they 
half hour would be spent, under the leadership of don’t. 
the pastor, in study—first of the confession of With our Seminaries is the solemn responsi- 
faith—and then of the Book of Church Order bility of producing an earnest and consecrated 
yntil we have become familiar with the teaching Ministry. We here appeal to our Pastors that 
of our Profession and procedure of our Book of they set forth with plan and patience to produce 
Church Order. We believe the Officers would find a Spiritually informed and intelligent official 
this both interesting and helpful and that the staff in their respective Churches. We cannot but 
Pastor would find in it and growing out of it a feel that perchance the regaining of that power 
fellowship with his Elders that he has not known and influence which many have declared has been 
before. What is said here for the Elders applies lost to the Church in these later years is both 
of course also to the Deacons, that they be familiar here and awaiting us when the world again feels 
with the Profession they have made and the that they see in our leadership—Pastors, consecrat- 
functioning of the Church which they serve. ed “Men of God”’—virilly active and personally 
A Church with ill informed officers is almost concerned for the souls of men and the com- 
as “power-less” as a Church without an earnest munity, and officers who are “informed and con- 
and consecrated Ministry. Many of us of the cerned that the Spiritual objectives of the Church 
Elders and Deacons are “a bit lazy.” With re- be preserved and promoted by the conduct of our 
luctance and (I hope) with shame—we admit it. daily lives!” 
Qn the other hand, with rare exceptions, we do The unchurched lay-world also espouses the 
strive to be loyal to our Pastors. Here we come maxim. “By Their Fruits, Ye Shall Know Them!” 
to the age old maxim “A stream cannot rise —_—_—_—- 
higher than its source” and the Officers of a *Elder of the Myers Park Presbyterian Church, 
Church will not go ahead of the Spiritual and in- Charlotte, N. C. 





Experiences In Evangelism 


By Rev. C. T. Caldwell, D.D.° 


A few years ago a young couple asked me to ness man came up and said: “Doctor, that way 
baptize their first baby—a lovely girl. I had appeals to me strongly and I want to respond to 


married the parents and it seemed fitting that it and make a subscription to the church; but be- 
I should baptize their baby. But the father was fore I make my subscription to the church I want 
not a Christian and was greatly disappointed when to unite with it and make my subscription as a 
I told him that he could not have any part in the member also.” The session was called together. He 
service except to hold his child in his arms. I had was received into the church and then made a 
often tried to get him to accept Christ and unite liberal subscription, and soon afterwards was 
with the church. His mother was a wonderful elected a deacon and as such made an ideal one. 
Christian. So was his (deceased) father. I pressed So much for the tithe as a soul-winner! 
on him his obligation to become a Christian, which * * * & 
was increased by the birth of his daughter. “When I was with the A F 
. . , ; pache Indians at 
org pigeon oA y sre rv = poo Eyal Mescalero, N. M., I had this experience: On a trip 
dhild God had given them? Would he refuse to ‘*Tot® the mountains 1 found a family Oy oe 
t bef his chil - ¢ Christian fath name of E. They came from Texas to Three Rivers 
al - He poet aa wee pore need ot for the health of ay father, a doctor with TB. 
4 é ‘ ; ’ : a They had a struggle to make a living. They had 
oo gee = pone eg the 2 = — sickness and death. I rode 25 miles over the moun- 
was peesived ote the dts ehtth ‘ee He ow tains several tines to Aelp ene eacuumnes them. 
him in his infancy, and the parents, united A the —_ La bey —— pony — a 
bonds of Christian love and obligation, accepted ph _ oe a ‘ae ee 
_ a 2 Ph Pye lly = a Indian oe was located. = at once hecwma the 
. : / most popular man among the young folks. They 
ne te oa a to be a muling elder. He _got him to drinking and gambling. I talked with him 
had been taught in childhood and he became a = = vs! —_ a Pager Sov ony 
ttl teacher of the Men’s Bible Class. No was fond of me but would not give up to Christ. 
oy tor a eg exemplary life in his home We had to leave there on account of high altitude. 
aa a om e P age hed Pe God ro a — He came over to tell us good-bye and broke down 
Reechter in »* hon Ml rot : fi Sony a aa a and sobbed as a child. He said “I will never have 
united with our church just before the wedding! so yg og Ye “ys — es pg te 7 
She had won her father to Christ; and now her ace “cen canesieaiail diiar dedoen eons oo F 
husband! ’ stood and watched the last wagon disappear down 
nda: the canyon. He afterward told me that he said 
: 2 ‘ ps Mi = is the — —— I have in the 
ew years ago when we were raising our world, and he is gone. I must have his Lord. My 
budget by the “Volunteer Day” method (Started heart cried out for Him and I found Him. And 
y dear, lamented Dr. W. R. Winter) I had those things that I had been doing became hateful 
preached on tithing that morning, and a fine busi- to me.” I went back to hold a meeting for the 


Xe 


ot * * * * 
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Indians 18 months later and found him in the 
church and very happy. He went to Dulce, N. M., 
to do Christian work with the Indians and worked 
16 hours a day in a traders’ store. I had the 
privilege of offering his name to D Pres- 
bytery for licensure and ordination and had the 





— 


joy of making the ordination prayer. Now he i 
the most respected man in all that country and 
has done a magnificent work for God and man 
(Since this was written he has died.) ; 





*Waco, Tex. 








The Function Of Biblical Criticism 


By Rev. W. G. Foster, Jr.* 


The time has come when we Christians who 
believe firmly in the plenary-verbal theory of the 
inspiration of the Holy Scriptures must under- 
stand clearly and declare intelligently the function 
of the critical method in our handling and inter- 
pretation of the Bible. 


The Necessity Of The 
Critical Method 


The Westminster Confession of Faith sets down 
our view of the inspiration of the Scriptures in 
these words: “The Old Testament in Hebrew, 
(which was the native language of the people of 
God of old), and the New Testament in Greek, 
(which at the time of the writing of it was most 
generally known to the nations), being immedi- 
ately inspired of God, and by his singular care 
and providence kept pure in all ages, are there- 
fore authentical; so as in all controversies of re- 
ligion the church is finally to appeal to them.” 
(Chapter I, paragraph VIII) 


Three facts, with reference to our subject, 
come to us out of these words: 


1. When we speak of documents in Hebrew and 
Greek being “immediately inspired of God” we 
have reference to the original documents written 
by the authors or by their chosen amanuenses, but 
even the earliest Hebrew and Greek documents 
that we have today are centuries removed from 
these original documents. Facing the thing squarely 
we are declaring, in this part of our statement, 
that we believe in the inspiration of a set of docu- 
ments that we have never seen. 


2. Then we further declare that by the “singular 
care and providence of God” these documents 
have been “kept pure in all ages.’”’” We have not 
seen the original manuscripts, how then do we 
know that our manuscripts and versions are in 
any sense pure presentations of the original docu- 
ments? The only way that we can know is by 
using the work of the scholars who have labored 
in the field of textual criticism. As we follow 
the work of the scholars in this field we are 
fascinated at the romance and thrilled at the 
story of God’s gracious preservation of the text 
from the early centuries until now. After all the 
results and labors of the textual critics have been 
examined we find that among all the variations 
within the different manuscripts there is no 
established reading that in any way will under- 
mine any clear doctrine or teaching of Holy Scrip- 
ture, and we can agree with C. H. Turner that 
the witnesses to the sacred text are “so numer- 
ous, so ancient, so varied in place of origin, that 
we may rest confident that the labors of critics 
are by degrees approaching an almost complete 
reproduction of the true autographs of evangelists 
and apostles.” (in Gore’s A New Commentary on 


Holy Scripture Page 729). 


3. The conclusion that logically follows from 
our statement of belief is that “in all controversies 
of religion the church is finally to appeal to 
them.” When we appeal to the Hebrew and Greek 
Scriptures in support of our doctrines and our life 
we are then interpreting Scripture, and the Scrip. 
tures, like all other writings, have their clearest 
meaning only as we understand the background of 
the author and his reason for writing. This means 
that to interpret the Scriptures intelligently we 
must use all that historical criticism can do for us, 

Looking ‘at the matter in this light all can 
clearly see that those who believe in the plenary- 
verbal inspiration of the Bible do not hold a 
view of some static form of mechanical dictation, 
but rather by our very view we are given to use 
all that textual and historical criticism can do 
for us or we shall be left hanging in mid air when 
we begin to interpret. 


The Nature Of The 
Critical Method 


But once we establish the necessity of using 
the critical method we must hasten to define our 
terms for much that goes today by the name of 
Biblical criticism is in its least damaging effect 
camouflage of the truth of God and in its most 


rel effect, complete sabotage of the truth of 
od. 


The nature and task of true Biblical criticism 
have never been better set down than by Dr. L. 
Gaussen many years ago in his classic work “The 
Plenary Inspiration of the Holy Scriptures.” In 
the following paragraphs we are using substantially 
Dr. Gaussen’s words for headings and are adding 
the present author’s own words in an effort to 
apply them to the modern situation. 


According to Dr. Gaussen the nature and task 
of Biblical criticism are threefold: 


1. The Biblical critic is a scientific inquirer, and 
not a judge. 


The Bible claims to be the Word of God and 
down through the years the church has set it 
forth as such. The Biblical critic that is scientific 
must examine carefully from every point of view 
the evidence both pro and con, and on the basis of 
the evidence gathered render his decision. It is 
absolutely unscientific merely to dismiss the 
Bible’s claim and the church’s respect with a wave 
of the hand that judges the whole to be untrue 
because of ideas already held and formed on the 


basis of evidence gathered entirely outside the 
Bible. 


But when we look to the treatment of Daniel in 
Pfeiffer’s “Introduction to the Old Testament,” 
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the newest recognized standard of the liberal 
oup, we read these words: “Such miracles as the 
elation to Daniel of the details of Nebuchad- 
ygar’s dream and their meaning, the divine 
jeliverance of the three confessors from the fiery 
qmace, and a hand without a body writing a 
nessage on the wall lie outside the realm of his- 
jrical facts. Historical research can deal only 
yith authenticated facts which are within the 
ghere of natural possibilities and must refrain 
fom vouching for supernatural events.” (Page 
155). The Bible claims to be a supernatural book, 
wt this critic has decided that there is no such 
thing as the supernatural before he ever picks up 
the book: therefore he does not come to the Bible 
sa scientific inquirer to see if the Bible is super- 
natural but rather he comes as a judge to throw 
wt of court all that does not suit his views. 


Again in L. E. Binn’s introduction to Daniel in 
Bishop Gore’s ‘A New Commentary on Holy Scrip- 
ture’ the author states his reasons for not believ- 
ing that Daniel was its author and he concludes 
by saying “But the weightiest argument of all 
follows on an examination of the actual contents. 
Such an enquiry shows us that the writer had a 
very exact and detailed knowledge of the third 
and second centuries B.C. but was amazingly 
ignorant of the sixth century in which he was 
supposed to live.” (page 545) The second half 
of this statement is certainly questionable in the 
light of archaeology, but the first half shows us 
the attitude of this type of critical approach. With 
it Daniel can’t win. He presents himself as a 
prophet of God foretelling the future. If that 
prophecy is accurate the critic places the author 
after the events happened and he becomes a pious 
forger instead of a prophet of God. If his pre- 
dictions are wrong, according to the accepted view 
of the critic, then he has missed the train and is 
n0 prophet at all. According to this method the 
cities are examining a writing to see if it is 
supernatural with an approach that makes it 
impossible for them to know even if it is. 


These two examples from critical writers illus- 
trate what we mean when we say that a Biblical 
critie must be a scientific inquirer and not a 
judge. A scientific inquirer approaches the Book 
with an open mind that is ready to examine all 
the evidence and follow where it leads. A judge 
approaches the Book with a pre-conceived theory 
Into which he is determined to fit all the evidence 
no matter how he has to twist and distort the 
structure of the Book. 


2. The Biblical critic must be an historian, and 
not a soothsayer. 


The Biblical critic has done us an excellent 
service in opening up the background in which the 
Biblical writers lived and labored, and by means 
of the rich results of archaeology we understand 
many things in the Old Testament as we never 
did before. This is the true function of historical 
criticism—to give us a true and clear picture of 
the historical framework in which the authors lived 
so that their narratives will live for us. 


But today much Biblical criticism has ceased to 
be a faithful presentation of history and has be- 
tome the soothsayer that rewrites the history. 
This type of criticism marks the beginning of 
sacred Scripture with the canonization of the 
ook of Deuteronomy, a book that critics of this 


type claim was written late by the prophetic 
party, hidden in the temple, discovered in the 
reign of Josiah, and palmed off on an unsuspecting 
people as a genuine work of Moses. The other four 
books of the Pentateuch that we have traditionally 
ascribed to Moses are said by these critics to be 
a composite work made up of at least four different 
documents, written independently by at least four 
different authors who labored, in different places 
with different points of view, and all written from 
500 to a 1000 years after Moses. 


By what evidence are these documentary sources 
recognized? The main clues are the names of 
God, the concepts of God, and the style of language 
used. The J document is made up of those portions 
of the books that use the name Yahweh to 
designate God. At the beginning of the move- 
ment another source was indicated by those 
portions that use the name Elohim for God, but 
as early as 1800 David Ilgen had set forth the 
position that there were two authors of the 
portions using Elohim and Jean Astruc had listed 
at least ten minor sources. Today the most gen- 
eral division is to call one part of this material 
the E document and the other the Priestly. 
Pfeiffer lists another—the S. It is recognized by 
material that is clearly primitive in its origin. 


As we examine these alleged documents buried 
within our Pentateuch we find that they will not 
stand as complete documents in themselves for 
they have such problems as a man going to sleep 
in one document and waking up in another, and 
the use of the divine names laps and overlaps all 
the way through. But in this paper we only want 
to point out a strong objection to the method 
itself. When one follows this method the theory 
demands and directs the reconstruction of the 
narrative and not the evidence within the narra- 
tive. Archaeology again and again has pointed to 
the absolute trustworthiness of the Biblical frame- 
work of Old Testament history and to the wealth 
of understanding that the Biblical writers had of 
the times in which they were writing; but this 
method can set aside all this objective evidence 
in order to reconstruct a history that fits the de- 
mands of the theory. 


To see where such a method will lead us we 
have only to listen to Pfeiffer when he tells us 
what its result is in the Pentateuch, for when 
speaking of the Priestly writer who gave us a 
good bit of the Pentateuch he says: “Like other 
theologians faced with the problem of logical 
solutions the Priestly authors were forced to be 
irrational, although they obviously devoted much 
thought to this matter their ultimate conclusion, 
as in Islam and strict Calvinism, was that God is 
an arbitrary despot whose actions are capricious 
when judged by human standards, or, to say the 
least, incomprehensible. The Priestly authors 
reached a point at which human reason ceased to 
function, accepted inconsistencies without hesi- 
tation, and thus established a successful church. 
Cold reason is poison to religion.” (Introduction 
to the Old Testament, Page 197). 


Then the approach is carried on through the rest 
of the Old Testament and leads inevitably to such 
views as these: “It is an error to consider the 
Chronicler as a writer of history. It is futile to 
inquire seriously into the reality of any story or 
incident, not taken from Samuel or Kings. His 
own contributions should be classed with the Book 
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of Jonah, Esther, Tobit. Judith, and the like, 
as historical fiction.” (Pfeiffer, Page 806). And 
again with reference to Esther he says “The 
author invented in toto the festival of Purim and 
also its name, as well as the story of Esther 
which explained its origin. The success of this 
brilliant hoax was due to the fact that the story 
and the festival expressed so exactly the popular 
feelings in the reign of Hyrcanus.” (P. 745). And 
finally, “It is regretable that no historical in- 
formation can be gained from Nehemiah 8,” and 
“It would therefore seem that, even though Ezra 
may have been a historical character, the in- 
formation about him is on a par with that offered 
by the Chronicler on David when he is not quoting 
from ancient sources. G. Holscher would even re- 
gard Ezra as a purely legendary figure, still un- 
known to Ben Sira.” (Pfeiffer, Introduction to 
Old Testament, Page 828). 


From this point of view there is no real and 
valid history in any part of the Old Testament 
history save in Samuel and Kings, but lest we 
become too encouraged let us remember that this 
school recognizes a true historical framework 
taken from the court records as the basis of these 
books but feels that the chronology is so over- 
lapping and that other narratives are used to fill 
in so that even these are not much good as history. 


The very framework of the whole Old Testa- 
ment is of little value from the modern viewpoint. 
In alleging that the book of Esther is fiction pure 
and simple, fabricated to introduce the Feast of 
Purim, Dr. Pfeiffer says: ‘‘Nor was such a suc- 
cessful deception unprecedented among the Jews. 
From the modern point of view, three of the most 
influential writings of the Old Testament—the 
Deuteronomic Code, the Priestly Code, and Daniel 
—were technically fraudulent.”’ (Introduction to 
the Old Testament, P. 745). 


When this method of criticism is used it leads 
to the view that our Old Testament is a literary 
hodge-podge, begun with a forgery, compiled by 
fraud and hoax, filled in by invention and fiction, 
and resulting in an irrational, inconsistent, and 


arbitrary presentation of God and His dealings 
with men. 


Looking simply and practically at the Bible as 
it stands we can say that “the heavenliness of its 
matter, the efficacy of its doctrine, the majesty of 
its style, the consent of its parts, the scope of the 
whole( which is to give glory to God), the full 
discovery it makes of the only way of salvation, 
the many other incomparable excellencies, and 
the entire perfection thereof, are arguments 
whereby it doth abundantly evidence itself to be 
the word of God.” (Westminster Confession of 
Faith, Chapter 1, Paragraph V). Any thinking 
man, and especially a Christian believer, can feel 
the weight of this approach and know that it is 
pointing in the right direction, and realize that 
any method of approach that leads to thinking of 
the Bible as a hodge-podge and hoax must surely 
be moving in the wrong direction. 


When the critical method turns its back on the 
objective evidence of the Bible itself, of Bible 
lands, and of Bible built lives through the years 
and begins to follow a theory that leads to an 
irrational, inconsistent hodge-podge that method 
has ceased to be a faithful historian and has 
become a soothsayer that destroys the Bible as 
the word of God in any real and valuable sense. 
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3. The Biblical critic is a doorkeeper of th, 
temple, and not its God. 


Whatever our views of God and the Bible we 
must admit that the primary purpose the Biblical 
writers had in mind for their writing was to ip. 
troduce men to God, and any Biblical criticism 
that is valid must have for its purpose the aiding 
of those writers to fulfill their mission. 


But when one reads some modern book, as for 
example Fosdick’s “A Guide to Understanding the 
Bible,” it is impossible to escape the feeling that 
the author’s critical view of the Bible has become 
the God, rather than being the servant of God, 
In the opening chapter of the book, dealing with 
“The Growth of the Idea of God,” Fosdick goes 
at random through the Bible to find just the 
proper texts that will show that through the Old 
Testament the Jews thought of God in successive 
stages—storm god of the mountains, then tribal 
god of Israel, then a god who fights for them, 
then a god of righteousness, then in the exile an 
ever-present god, and finally as the universal God, 
The desire to maintain the theory is the deciding 
factor in what texts shall be chosen, and when he 
has finished the reader can not escape the feeling 
that he has been introduced to growing, develop. 
ing, emerging man, and not to the eternal God, 


We christians must use Biblical criticism for 
we are deeply indebted to the critics of years 
gone by for their labors in giving us a true and 
accurate text, and we look today to their labors 
to make our Bible characters live in their own 
environment. But we must be careful to see that 
our Biblical criticism is truly scientific in its 
method and not just a judge that dismisses the 
whole with a rationalistic wave of the hand, that 
our criticism is seeking to give us a true historical 
picture and not merely reconstruct a history that 
supports its own theory, and that our criticism is 


seeking to introduce us to God and not just prove 
the theory. 


*Chattanooga, Tenn. 





Sonship In Christ 


Taken from The Christian Hope of Immortality 
By Professor A. E. Taylor 


(Professor of Moral Philosophy at the 
University of Edinburgh.) 


“Eternal life is always represented in the New 
Testament as a “gift from God” and “a gift which 
Christ is empowered to confer on His followers, 
and only on them.” “The gift is not represented 
in the New Testament as bestowed upon men by 
the fact of their creation. Men are not thought of 
as already sons of God and heirs of eternal life 
in virtue of their birth into the world as men; 
that is a modern ‘humanitarian’ remodelling of 
the thought; according to the New Testament, 
men acquire sonship to God and the inheritance 
*of eternal life by being ‘adopted’ into the Chris- 
tian fellowship; they are adopted, not natural 


sons of the Father in Heaven.” “Those who are 
still outside the Christian fellowship are said, 
the contrary, to be without hope in the world, and 
are spoken of, not as sons of God, but as ‘Chil- 
dren of wrath.’ ” 
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The Authority Of Scripture At Stake 


By Principal-Emeritus John McLeod, D.D. 


The decisively revealing proof that brought 
out how far the spirit of compromise and cowardice 
was ready to go in making concession to radical 
change came to light in the Robertson Smith 
critical trial. The question at issue was whether 
or no the Alphabetic fissive documentary hypo- 
thesis of Wellhausen which applied the evolution 
that was in the air to the history of religion in 
jsrael was to find a foothold in an Evangelical 
Church. There was no clear stand taken against 
the kind of criticism for which Smith pleaded. In 
keeping with the early tradition of their Church 
he and his followers claimed to be earnest Evan- 
gelicals. Indeed, the plea was put forward that 
in Calvin himself there was to be found a free 
type of critical work and they claimed that they 
were in this kind of succession. While they turned 
the fabric of its history upside down to make the 
pyramid rest on its apex they dared still to profess 
that the Old Testament was inspired Scripture. It 
was this sort of plea that called forth the scornful 
question of Thomas Carlyle. He could hardly be 
thought to have a bias in favor of the Faith to 
which he bade farewell in his early days and to 
which he never came back. Yet he knew what 
that Faith was and what underlay its teaching. 
Nor could be be looked upon as being ignorant 
of the stream of German thought. On one occasion 
when the trial was on Dr. James Begg of Edin- 
burgh, the leader of the Conservative school of 
the Free Church, was in London and, as he was 
wont to do, he called on Carlyle. The latter, 
though long away from Scotland, took a lively 
interest in what was going on there. So the con- 
versation turned to the claim that the budding 
Rationalists were making to be called Evangelicals 
when Carlyle thundered out: “Have my country- 
men’s head become turnips when they think that 
they can hold the premisses of German unbelief 


and draw the conclusions of Scottish Evangelical 
Orthodoxy?” 


In his later years Robertson Smith came to see, 
what a man of his powers of mind ought to have 
seen from the first, that his attitude to Holy 
Scripture was quite out of harmony with the West- 
minster Confession. This it was both in regard 
to the teaching of its first chapter and the place 
that the Confession accords from first to last to 
Scripture as the Word of God and the principium 
of the theological system that it elaborates and 
sets forth. This leaven, however, of unbelieving 
criticism had now begun to work strongly, and 
hand in hand with it went the spirit of speculation 
In religion. The issue of this state of things was 
that to a large extent the ministry, and, in par- 
ticular, the men of the rising generation not 
only in the Free Church, but also in its sister 
Churches, came to stand in a false relation to the 
Confession by the avowal of which, as the Con- 
fession of their personal faith, they had come to 
hold their office in the various denominations. 

_ Even men who, in their own thinking and teach- 
Ing, held to the old Faith were to a great degree 
at a loss. The age with its questionings launched 
them on a great sea of critical difficulties. They 
were not at home in these things. They saw the 
little minutiae of detail that were pressed upon 
their notice. But they could not see the wood for 
the trees. They were in the midst of a thicket 


and could not take their bearings. Nor had they 
strong enough hold of the principle of Apostolic 
authority which would have taught them to rele- 
gate objections and difficulties to the subordinate 
place to which they belonged. With the recog- 
nition of the authority stamped upon the witness 
of the Apostles and their teaching they would 
have taken the Old Testament books as our Lord 
and His authenticated representatives did. This 
would have kept them from holding parley with a 
type of teaching in the Christian Church that was 
a denial of the bona fides of the narrative or the 
historical framework of the Old Testament books. 
This denial was the outcome of the application of 
naturalistic principles to the question of how the 
religion set forth in the law and the Prophets was 
given and grew. Some who were afraid of hold- 
ing a too high doctrine of the Inspiration of the 
Scriptures made the attempt to restate it by start- 
ing at the wrong end. They began with the array 
of difficulties, and ended with the attempt to 
adjust the statement of Scripture on the subject 
of its own origin to the impression that their 
preoccupation with what were in truth subordinate 
details had given them of the subject as a whole. 
This, of course involved them in confusion. 

Like any other of the great doctrines of the 
Word of God that of its own inspiration was to be 
derived directly from the statements which we 
find it making on the subject. Thus it is that we 
reach a doctrine of the Person of Christ or of the 
work of the Holy Ghost or of Justification by 
faith. It is when the various statements of the 
sacred writers are carefully weighed and com- 
pared that on these subjects we come to a decision 
as to what on a conjunct view of the evidence 
should be held to be the Christian Faith. Rays 
of light from a variety of texts and contexts are 
seen to converge or to come to a common focus. 
This gives us the truth that is regulative for 
Christian thinking. The doctrine of inspiration is 
in no different category. Like all the other doc- 
trines of the Faith it can be profitably formulated 
only when we are sure of our ground in authority. 
For as a doctrine it is to be discussed as a thing 
possessed with authority only among the believers 
in the witness of the Word. What the word teaches 
controls the faith of the Church, or at least it 
ought to do so. In controversy with avowed un- 
believers it is not on the inspired character of 
Scripture but on its truth that Christians first 
lay stress. It is only when their opponents come 
to own that truth that they will accept its wit- 
ness when it tells about itself. The campaign of 
opposition to the doctrine of the fully inspired 
character of Holy Writ when it is carried on with- 
in the Churches proceeds legally on a refusal to 
accept the truth of the claims which the Apostles 
made on their own behalf. In taking this line it 
not only aims its blow at the common faith of 
Catholic Christendom in regard to the inspired 
and consequently divinely authoritative character 
of Holy Writ; it strikes also at the substantial 
truth of the Christian archives. It is only when 
we set aside the witness and authority of the 
Apostolic word that we refuse to own Scripture as 
the Word of God. 

The Churches of Scotland were but ill prepared 
for the day that had overtaken them. As they 
wavered and halted they let a tendency that 
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was inimical to their ancestral Faith find a home 
in their bosom. For they lost sight of the essential 
simplicity of the Christian position. When John 
tells us that he wrote his Gospel that we might 
believe, with the record of his signs, that Jesus 
is the Christ the Son of God, and that believing 
we might have life in His name, he thought that 
the witness borne by his fellows and himself was 
ground enough for the faith of Christians to build 
upon. Christian faith has through the ages re- 
sponded to this claim and this claim was that not 
only of the Apostle, but of the Holy Ghost who 
spoke in him. For it is undoubtedly the mind of 
the Spirit that the evidence which He thus bore 
to the truth as it is in Jesus should suffice as a 
ground of faith for the Church of God to the 
end of time and to the ends of the earth. What 
was thus in the Gospel claimed by an Apostle for 
the witness of his writing, he and his fellows 
could claim for their teaching in the Epistles. 
They spoke not in the words which man’s wisdom 
teaches but which the Holy Ghost teaches. This 
was what Paul could say, and we find John in 
the same vein adding: “We are of God, he that 
knoweth God heareth us: he that is not of God 
heareth not us.” Not to hear the Apostles proves 
that one is not of God. Now claims of this kind 
were in full keeping with the promises given to 
the eleven by their Lord in the Upper Chamber 
at Jerusalem. 


There has been from the beginning a Holy 
Catholic Church—define it how we may—to whose 
care and keeping the New Testament books were 
committed, and from whose hands in successive 
generations its children have received them as 
being alike in their witness and in their teach- 
ing the crystallized and perpetuated ministry of 
the Apostolic band. As many as are willing to sit at 
the feet of the Apostles, as they thus by their 
written word continue to bear witness and to 
teach, will learn to treat the Old Testament Scrip- 


—————: 
tures as it is plain the Lord and His Apostles iq 
They will accept both Testaments as the Wop; 
of God. Here we have the common view of Holy 
Writ as it has been held throughout historicg| 
Christendon. It is on this view that the whole 
structure of Church Confession and of Christian 
Theology is built. To maintain the superstructure 
we must defend the substructure. * * * 


At bottom, the difference between the present 
and the past lies between the Rationalistic ang 
the Reformed attitudes towards Holy Writ. The 
latter of these is the traditional one for Scotland 
as an Evangelical land; the former, which has 
been so powerful in the last generation, is by 
like a recurrence of the eclipse of the Evangel 
which took place in the Moderate age. As then the 
tendency in philosophy, the Rationalism of the 
present day, largely an exotic, is in its own way 
the offspring of the spirit of the age which js 
swayed by tendencies that are on the one side 
Gnostic and on the other side Agnostic. There has 
emerged in recent years a movement, which js 
more or less of a Barthian character, to return to 
a message of salvation by sovereign grace. This, 
however, has yet to clarify its controlling principle 
by a repudiation of the type of critical treatment 
of Scripture that has wrought such havoc on the 
loyalty of Seotland to the Evangel. It is for the 
future to show the possibilities of this movement 
and the course that it will take. In regard to that 
course, the friends of the Evangel and the Re. 
formed Theology would rejoice to see its support- 
ers taking sides definitely with the undiluted wit- 
ness of Scottish reformed teaching and so comine 
under the offence of the Cross and the reproach 
of its message. When it does so it will pay heed 
to the word that says: “Whosoever therefore shall 
be ashamed of Me and of My words in this adulter- 
ous and sinful generation; of him shall the Son 
of man be ashamed, when He cometh in the glory 
of His Father with the holy angels.” 








Calvinism And The 


Tercentenary 
By Rev. Samuel M. Zwemer, D.D. 


From many quarters we hear of plans for build- 
ing a new world, a new social order, a new 
church. We are entreated to “go back’ to some 
standard or leader of thought to solve our present 
chaos and disillusion. Relativism has been the god 
of recent thinking, criticism has undermined the 
authority of the Scriptures and Liberalism is 
taking an inventory to see whether it is bankrupt 
or still solvent. 


We read that a company of one hundred min- 
isters in the Church of Scotland passed the follow- 
ing resolutions to meet “the present fluid con- 
dition of the beliefs of the Church of Scotland” 
(Church Times, August 28): 

“1. That the main issue confronting the Church 
in all its practical problems is at bottom theological. 

“2. That the Church being at present disabled 
by irresolution in theological matters from facing 
these issues seriously, we undertake to associate 
ourselves in theological groups, which shall have 
as aim the arousing of a new concern for theology 
throughout the Church, so that these issues may 
be rightly faced. 

“3. That among the more ultimate objects to 


whose attainment this theological discussion be 
directed are a Confession of Faith to replace the 
Westminster Confession of Faith and a _ new 
Catechism.”’ 


What kind of theology are these ministers in 
search of? The publisher’s blurb of “Liberalism: 
An Appraisal,” in commending that book says, 
“Given proper rootage, Liberalism can supply the 
iron most essential to civilization, but without that 
foundation it may lose itself in futility.” This 
unhappy mixed metaphor of plant, iron, a house 
and a stream offers a concise yet perfect descrip- 
tion of the mixed-up contents of ‘a system of 
theology in which God is humanized, man is dei- 
fied and sin is anesthetized.” 


In a day when both Scotland and America are 
celebrating the Tercentenary of the Westminster 
Confession, and able historical papers are being 
sent to all the clergy, it would be well to re 
examine seriously the Creed and the Catechism 
which made Presbyterianism great and gave it a 
worldmission. This is no day for any master 
builder to reject such ancient corner-stones, fash- 
ioned after the similitude of Aberdeen granite. 
We must keep the house on its old foundations 
lest in “the present fluid condition of theology,” 
it crashes in the storm that is sweeping over Us. 

Shall we not find strength in a return to Cal 
vin’s doctrine of the sovereignty of God? This 
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jves authority in the moral chaos and guidance 
» the perplexed soul. Spiritual certainty in an 
ye of questioning can be found moreover only 
Scripture as the authoritative Word of God. 
There we have bed-rock. Calvinism also gives us 
, world-view that is optimistic because God is at 
js center. A great and omnipotent God who works 
gis sovereign will across all the centuries and all 
ie continents. He Himself gives us the key of 
history. AS someone has put it: “The strength of 
(lvinism is just the room that it has for the 
ontradictions of life’—and the paradoxes of 
God’s Word. Calvin taught the fearful wrath of 
God against sin and the boundless love of God for 
jmers; the eternal contradiction of man’s free- 
yil and the determination of God’s foreknowledge. 
The nothingness of man and his infinite worth 
in the sight of God because of the Cross of 
Calvary. 


The tribute once paid to Calvinism by Henry 
Ward Beecher in the Plymouth pulpit (quoted in 
The Banner, April 30, 1943) is most significant: 


“It has ever been a mystery to the so-called 
liberals that the Calvinists, with what they have 
wnsidered their harshly despotic views and doc- 
tines, should always have been the staunchest 
ad bravest defenders of freedom. The working 
for Liberty of these severe principles in the minds 
of those that adopted them has been a puzzle. 
But the truth lies here—Calvinism has done what 
no other religion has been able to do. It presents 
the highest human ideal to the world, and sweeps 
the whole road to destruction with the most 
appalling battery that can be imagined. It intensi- 
fies, beyond all example, the individuality of man, 
and shows in a clear and overpowering light his 
responsibility to God and his relations to eternity. 
It points out man as entering life under the weight 
of a tremendcus responsibility; having, on his 
march towards the grave, this one sole chance of 
securing heaven and of escaping hell. . . 


“Who shall dare to fetter such a thing? Get 
out of his way! Hinder him not! or do it at the 
peril of your own soul. Leave him free to find 
his way to God. Meddle not with him or with his 
rights. Let him work out his salvation as he can. 
No hand must be laid crushingly upon a creature 
who is on such a race as this. A race whose end 
is to be eternal glory, or unutterable woes forever 
and ever. 


“They tell us that Calvinism plies men with 
hammer and with chisel. It does; and the result 
is monumental marble.” 


Neo-Calvinism may be on the right track if it 
goes all the way back to Calvin and Augustine 
and Paul. Otherwise, it will prove a mere detour; 


and time is too precious. The day of the Lord is 
at hand. 


The great mass of the clergy and laity of the 
Presbyterian Church are proud of their theological 
eritage in the Westminster Creed and Catechism. 
They honor the goodly heritage and would be true 
'o the faith of our fathers of which we sing. But 
they feel disturbed when men celebrate Creeds 
Which they no longer believe; or when a liberal- 
indifferentism asserts leadership in education or 
pu pit or press. They then see the incongruity of 
Blue-Bonnet Presbyterianism holding its head so 
gh among sister churches, celebrating a Ter- 


centenary while strange ideas find lodging in the 
proud bonnet. It almost reminds them of the 
old lines on the lady’s bonnet which also had an 
intruder: 


“O Jenny, dinna toss your head, 
And set your beauties a’ abroad! 
Yet little ken what fearful speed 
The beasties’ makin. ... 
Oh wad some power the giftie gie us 
To see oursels as others see us!” 
—tThe Presbyterian. 


Parable Of The Rich Fool 
By A Layman‘ 


Luke 12:19: “And I will say to my soul, soul 
thou hast much goods laid up for many years; take 
thine ease, eat, drink, and be merry. But God said 
unto him, thou fool this night thy soul shall be 
required of thee.” 


There exists in the world today a deplorable 
state of chaos, with all the destruction of life 
and property that attends modern warfare. The 
primary reason for this condition is that so many 
people have made their estimate of life along the 
lines of the man in the parable. Selfishly seeking 
the material things of life and giving no con- 
sideration whatever to matters spiritual. 


The people of America have wandered far 
away from the GOD of our forefathers who laid 
the foundation of this grand old country of ours 
on a spiritual basis. We have become a sin-sick 
nation. 


Some of the countries of continental Europe 
have long been hot-beds of iniquity. Up to the 
time a few years ago, when the selective emigra- 
tion law was. passed, people from Europe 
came to this country at the rate of as high as 
a million a year. Many of them brought bad 
habits and a low moral standard. The people of 
America have gradually adopted many of their 
evil ways, have drifted farther and farther away 
from God, until our country is just about as 
far away from God as the countries of Europe. 
Having the form of a Christian nation but lack- 
ing the substance. 


There is only one cure for the disease with 
which our nation is at present afflicted and that is 
salvation through Jesus Christ. The first step in 
conversion is deep conviction of sin. The vital 
need of the hour:is to condemn sin vigorously. 


Some men will tell you that the world is 
steadily growing better. That is a hard thing for 
many of us to believe, for how can we reconcile 
such a claim with the present day conditions in 
our country. Let us take a look at the facts. 


The head of our law and order department tells 
us there is and has been for some time a strong 
increase in crime in the United States, especially 
among the young people, with its general disre- 
gard for and violation of law. Then we see the 
wide spread desecration of the 4th Command- 
ment, and the commercialized Sabbath. The large 
increase in apostasy and infidelity, also of di- 
vorce and suicide, The vicious educational in- 
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fluence of the movie and the false propaganda 
which from time to time floods the radio. The 
deplorable decline in the moral standard among 
women, who are rapidly acquiring soul destroy- 
ing habits. The tremendous increase in the con- 
sumption of alcoholic drink. The lost sense of 
sin so apparant among many church members, 
creating indifference to evil. The aggressive and 
persistent efforts of many agents of the devil, 
occupying high places in business and govern- 
ment, to supplant the rule of God with the rule 
of man. 


Sin and greed are at the bottom of all this. 


The great need of the hour is prayer. But how 
can we hope for prayer to be offered by those 
who have not humbled themselves before God. 
The Bible tells us “The fervent prayer of a 
righteous man availeth much.” 


There is much said at the present time about 
victory. It is the firm conviction of many sin- 
cere Christians that if we of America, Will humble 
ourselves before God and seek His aid, turning 
our backs on the things of the world and the 
evils of the day, endeavoring to live a righteous 
life and pray, there will be no doubt about vic- 
tory in the end. God will give it to us. 


In 1918 Len G. Broughton was pastor of Spur- 
geon Tabernacle, and G. Campbell Morgan of 
Christ Church in London. One night each of these 
men had a compelling urge to go to their re- 
spective churches, although no meeting was 
scheduled. Each found his church filled with peo- 
ple praying for the relief of Paris which was 
threatened by the German army. They continued 
to pray, and God answered their prayers. 


The need of a revival spiritually in America 
today is urgent and hence the plans for a series 
of evangelistic services are being perfected in 
some communities, in the hope that the people 
can be aroused to their great need spiritually, and 
that many lost souls will be brought to a saving 
knowledge of Jesus Christ. Also that luke warm 
Christians may reconsecrate their lives to God 
and to the service of our Lord and Saviour Jesus 
Christ. _There is a pressing need for personal 
evangelism. Our prayer should be that these 


evangelistic movements shall be eminently suc- 
cessful. 


*Roanoke, Va. 
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THE MAN WHO OWNED THE STABLES 
By Rev. Armand L. Currie, D.D. 


Published By The John Knox Press, 
Richmond, Va. Price 50c. 


The author of this little Christian message has 
the God-given ability to see what many do not 
see, and the power of expression to effectively 
communicate what he sees. He pictures to us the 
man who owned the stable in Bethlehem, where 
our Lord was born, with a marvelous exhibition 
of Christian imagination.and insight. Like Bun- 
yan, Alexander Whyte, and F. W. Boreham, he 
uses his imagination to the honor of Christ. The 
Christmas story will be more real and meaningful 
after reading this booklet. —John R, Richardson. 
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SPIRIT-DRIVEN MEN 
By Wil. R. Johnson 


Published By The Moody Press, 153 Institute 
Place, Chicago, Ill. Price $1.00. 


























It is always a genuine delight to commend a 
book written by one of our Southern Presbyterian 
ministers who is loyal to the Scriptures and true 
to our Standards. Here is a volume of eight stimn- 
lating sermons from the pen of the pastor of the 
First Presbyterian Church of Galveston, Texas 
that conforms to both requirements. Each one 
deals with a Biblical character. His style is faggj- 
nating and his homiletical technique is most 
interesting. These biographical messages have life 
and color in them and are designed to produce 
Christlike character and “Spirit-driven” person- 
alities. 






























































A minister of the gospel of Christ has been 
likened to a gardener who was appointed by the 
King to feed several hundred people throughout 
the year. To do this the gardener has to plan 
wisely and apply himself to his task with en- 
thusiasm. Dr. Johnson is such a gardener. Judging 
from these eight specimens from his homiletical 
garden, his people are well nourished with the 
fruit of the Word. 
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From A Japanese Prison 
By Samuel Heaslett, D.D. 


Published By The Morehouse-Gorham Co. 
New York, N. Y. Price 60c. 


In this brief, personal account of the months 
he was a prisoner of the Japanese, Dr. Heaslett 
has added his own to that select material already 
published by journalists, editors and missionaries. 









In the first part we are reminded of the phi- 
osophy of the Japanese in their treatment of sus- 
pects taken into custody of the law—“‘once ar- 
rested, you are reckoned guilty until you prove 
yourself innocent.” The crowded conditions of 
places of confinement, the lack of sanitary fa- 
cilities, the meager menus and the restrictions 
of solitary confinement which forbid “whistling, 
humming, singing and talking” make one aware 
of those freedoms Democracy grants even to her 
convicts. 


But the contribution of Dr. Heaslett in this 
book is not in his recounting of his experiences 
or his treatment as a prisoner but in his reaction 
to those experiences. As Leslie Weathehead ob 
serves—“It is not what happens to us that matters 
so much as it is our reaction to what happens. 








































Again in part four we sense the whole philosophy 
of the Christian Faith as it towers against the 
backdrop of pagan terrorism. From “I touch 
bottom” to “I see Light” we feel again the power 
of the Christ which lifted the author to new 
heights of life from his despondency. As we lay 
down the book there steals into our soul the same 
quiet conviction of the author “My Grace 1s suf- 
ficient for thee and My strength is make pe 
fect in thy weakness.” There is power with us 
to endure in a world that has been captivated by 
evil, brilliantly organized. —F. H. Tegler. 














































